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From the beginning of February to the end of May 2009 we conducted research throughout 

Northern Uganda, Northern Kenya and Southern Sudan in order to collect data for our thesis 

which would serve as final product for the Master in Conflict Studies and Human Rights. 

The area where these three East African countries meet each other is, and has always been, 

prone  to  conflict  between  nomadic  groups  that  struggle  for  access  to  scarce  water  and 

pasture for their livestock and who raid each other’s cattle. The influx of modern weapons in 

the  last  decades  has  changed  the  practice  of  cattle  raiding  and  made  the  population 

increasingly feel insecure. Besides the constant concern of getting attacked, they have to deal 

with an extreme arid environment,  diminishing amount of trees, shorter wet seasons and 

more droughts. As result of this, they face an inability to built proper shelters and deal with 

lack of drinking water, hunger and, in increasing extent, famine. Governments from all three 

countries have hardly put any effort in developing this region, which has left its people being 

among the poorest in Africa, if not, worldwide. Its neglect and marginalisation is largely due 

to  the  inaccessibility  of  the  region.  As  a  result  of  security  risks,  lack  of  infrastructure,  

healthcare and language barriers, many people (including those working for (inter)national 

development  organisations,  journalists  and  researchers)  think  twice  before  entering  ‘the 

Land of Thorns”.1

The Dutch NGO IKV Pax Christi offered us the unique opportunity to conduct research in 

the border areas of these three countries on the relationship between seasonal migration of 

nomadic  groups  and  the  occurrence  of  (cross-border)  violence.  Our  decision  to  do  our 

fieldwork in this challenging environment was informed by a couple of reasons: first, bearing 

in mind the lack of research done in these three countries altogether. Second, the chance to 

enhance our knowledge on this particular kind of conflict while hopefully contributing to the 

large body of literature. Third, gathering useful information for IKV Pax Christi’s Peace and 

Sports Programme and last, the extraordinary chance to do grass-roots research in a normally 

quite inaccessible area in this interesting part of Africa.

Looking back on our time in the field, it was not always easy to live in such an isolated area. 

Language barriers were difficult as only few people speak English. Awareness of possible 

security risks and a constant dependency upon the people that we worked with (with regard 

to  translation  and  arrangement  of  interviews)  made  our  stay  at  some  points  quite 

challenging. On top of this, interviewing people with a totally different culture and view on 

1 Name of a documentary with as subtitle “Struggling for survival in Karamoja”. Produced by Steffen Keulig and 
Sacha Kachan in February 2008 as part of the EU Karamoja Campaign and supported by the Agency for Technical 
Cooperation and Development (ACTED).
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the  world  as  a  whole  made  it  hard  to  understand  them  and  their  norms  and  values. 

However, these challenges have been turned into positive experiences from which we have 

learned lengthily and that were relevant and useful in complementing the analytic part of 

our studies.

As we are very grateful that we were given the chance to travel to this part of Africa, we 

would like to express our appreciation to many people for making our fieldwork possible, 

and therefore also the final production of this Master thesis: Most importantly, we would like 

to gratefully thank all people working for the Peace and Sports Programme, carried out by IKV 

Pax Christi Netherlands (working from Nairobi) in cooperation with the Kenya-based NGO 

Seeds of Peace Africa (SOPA). This research would not have been possible without being 

incorporated in their programme, working together with their partner organisations in the 

field and making use of their long established connections. Inextricably bound up with this 

programme  are  Sara  Ketelaar  and  Meindert  Korevaar  who  we  would  like  to  thank  in 

particular for giving us the chance to do this research. We are so grateful  for their trust, 

assistance and supportive words during our stay in Nairobi and in the field. Sincere thanks 

to Wycliffe Ijackaa Imoite, their direct colleague and the Projects Director of SOPA for his  

insightful  contributions  to  our  work,  kindness  and  positive  attitude  during  these  three 

months. Also, we would like to thank the rest of IKV Pax Christi and SOPA personnel, who 

were always friendly and interested in the progress  of our research. During our visits to 

Nairobi it was such a pleasure to be received with open arms by the staff. Special mention 

must go to all coordinators and colleagues from the partner organisations working in our 

research  area  for  facilitating  us,  sharing  their  knowledge,  arranging  and  translating 

interviews, providing four-wheel-drives that could take us to remote areas over rocky roads 

and through flowing rivers and making us feel at home in this part of the world. 

To  begin  in  Uganda,  we  would  like  to  express  our  appreciation  to  our  colleagues  in 

Karamoja. In particular we would like to thank Romano, for his interesting stories and the 

nice daily dinners in his  compound with his wife Maria  and their children. Also special 

mention  must  go  to  Simon,  for  his  unending  enthusiasm,  humour  and  mutual 

understanding. Also we would like to thank Bishop James Nasak in Kotido, for giving us 

insight in Karamoja’s problems and sharing his monopoly on Internet in the region. We will 

not forget the Sisters Rose, Rose and Fidelis for taking good care of us and being a ‘peaceful  

oasis’ and home base in tough times. 
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Moving to  Kenya,  Turkana district,  we would like  to  thank Augustin  Kai  Lopie  for  his 

productivity and perseverance in terms of work and driving us around in the unforgettable 

red  car.  We  also  would  like  to  thank  his  wife  Agnes  Keya  for  giving  us  some  female 

accompany and laughter. Also, the other staff of LOKADO was pivotal during our research 

in Turkana: Philip Emekwi, Julius Achilla, Emmanuel Esinyen Napak, Francis Lotitipu and 

Joshua Elimlim, for various translations and useful information. We would also like to thank 

Josephat  Esekon  from the  Diocese  of  Torit  for  his  intelligent  contributions  to  interesting 

debates, Sarah Matthew, for sharing her research expertise and a common interest in this 

region and the 748 pilots based in Lokichoggio for adding a humorous and entertaining 

touch to our fieldwork.

Then, hitting the unpaved road to Southern Sudan, thanks to Ydo Jacobs, for giving us an 

memorable  lift  to  remote  Nanyangachor  and  Narus  and  sharing  with  us  some  of  his 

extensive knowledge on Eastern Equatoria. We are also grateful to him for introducing us to 

our  hosts  in  Nanyangachor;  Father  Tim  and  Father  Tommy,  with  whom  we  had  good 

discussions  and protein  rich dinners.  Also ‘schoolboys’  Mark  and Philip  deserve  sincere 

thanks, for the ever necessary translation and showing us around in Nanyangachor.  It  is 

really wonderful to see young talented boys in this remote areas motivated to study in order 

to  assist  in  the  development  of  Southern  Sudan.  Thanks  to  the  LRDA colleagues  and 

especially Joseph Lopaga, with his enormous motivation, comforting words and charismatic 

smile, who made us eventually fall in love with ‘the swamps of the South’. We also want to  

specially thank the employees of SNV in Kapoeta, for enabling us to stay on their compound 

and to Professor Anne Walraet, for sharing her ideas, literature and experience in this region. 

We would further like to express our appreciation to the people in and around the Diocese of 

Torit compounds, for providing beds and mosquito nets and preparing food. Here special 

mention must go the Father Aleardo, for his insightful conversations with us in Narus and 

the American Sisters Madeline and Theresa, two unforgettable women, for their hugs and 
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Above all, we are most grateful  for our interviewees, respondents and participants in focus 

group discussions, for sharing their knowledge, experience and life stories with us. We want 

to thank them for their friendliness and hospitality. For always welcoming us and having 

their ‘doors open’ for two strange mzungus2. Keeping in mind their poverty and the tough 

environment in which they live, we admire and will never forget the remarkable attitude of 

these special people.

2 ‘Mzungu’ is a word meaning ‘white person’ in many Bantu languages of East, Central and Southern Africa. 
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1. Introduction

A few young warriors are sitting on their small wooden stools under a tree in the hot and dry Kenyan  
savannah. While overlooking the mountain range that separates this northern part of Kenya from  
Uganda, they are discussing how and when a next raid will take place. They decide to leave during  
full moon and they will carry jerry cans filled with water to drink along the way. When they succeed  
in stealing five or six cows on the other side of the border, they will drive some home and sell the  
remaining on the market. Acquired money is useful for purchasing desperately needed foodstuff. But  
also to buy bullets and personal material goods such as hats or even a necklace with this apparently  
famous  person  named  Obama,  which  one  of  their  friends  is  wearing.  The  warriors  smile  when  
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imagining how their friends would react when witnessing their success. It reminds them of the stories  
elders tell about raiding in the past. Besides the replacement of spears by AK-47s, their fathers and  
grandfathers went with huge groups while raiding enormous amounts of cattle. A killed enemy was  
celebrated by a new scarred ‘lifeline’ on the warriors back. While moving faster around towns and  
slower in the rural areas, time did not stand still here in the East African deserts. Three days later,  
four bulls are driven back to their territory. Their footsteps remain carelessly in the sand. From now  
on, revenge attacks can be expected any time.3

1.1 Focus of study

The arid and semi-arid parts of the Greater Horn of Africa,  and in particular the border 

regions of Northern Kenya (Turkana),  Northern Uganda (Karamoja) and Southern Sudan 

(Eastern Equatoria) are perceived as one of the most impoverished and conflict-prone areas 

of the world (Knighton 2003: 430). Situations such as the one described above are the order of 

the day. Cattle raiding, meaning the plundering of each other’s cattle by force, is an age-old 

practice   carried  out  by  the  so-called  youth  warriors,  young men between approximately 

seventeen and thirty years old. Raiding can be seen as symmetric violence, involving two 

non-state groups on the same local level. During these raids, perpetrators of violent acts as 

well as women, children and men from the hostile group often get injured or die. Whole  

communities may lose their livestock during these raids, leaving them no other choice than 

settling  permanently  and  reverting  to  alternative  livelihoods.  Cattle  raiding  takes  place 

within a particular way of life and organisation of society: pastoralism. Pastoralist livelihoods 

suit the arid environment in which pastoralists live. Based on a full subsistence4 economy, 

pastoralism entails the keeping of large numbers of livestock on which they depend for their 

survival  and  which  represents  wealth  and  social  status.  In  order  to  exploit  the  scarce 

availability of pasture for their livestock, they need to move regularly, making migration the 

main feature of the pastoralist way of life (FAO 2001: 4).

The area of our research, the border region of Turkana, Karamoja and Eastern Equatoria is 

home to the highest concentration of pastoralists in the world (Eaton 2008: 89, Fukui and 

Markakis 1994: 218). The pastoralist groups that we have studied are the  Jie and Dodoth in 

Karamoja,  the  Turkana in Turkana District  and the  Toposa in southern Eastern Equatoria. 

From the first colonial administrations until the current governments, not much has been 

done to develop the environment  of these pastoralists.  Although varying per geographic 

area,  there  hardly  is  any  development  in  terms  of  infrastructure,  education,  healthcare 

3 This is a fictive story based on our interviews, interaction with and observation of the warriors. The man on the 
front-page is such a warrior and is wearing this ‘Obama necklace’. His name is Lotiir Lotem and he his 26 years 
old. The photograph is taken in the bush four hours east of Kakuma, Turkana. 
4A subsistence economy is an economy in which a group attempts to produce no more output per period than 
they must consume in that period in order to survive. They produce merely for their own consumption.
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institutions and other basic services. Responsibilities of the state such as providing law, order 

and security are highly lacking and the majority of the people are not able to fulfil their basic 

economic,  social and cultural rights.  These pastoralists continue to live in an area full  of 

environmental challenges while facing risks to be attacked, raided, beaten or raped every 

single day. The pastoralists struggling to survive in this area have therefore become among 

the poorest and most marginalised people in Africa.

Not only the harsh circumstances under which pastoralists live are neglected by their own 

governments as well as the majority of the international community, also the cross-border 

violent conflicts between hostile groups receive very little attention. These small scale wars 

are  typical  for  a  pastoralist  way  of  life.  The  fact  that  they  neither  fall  in  the  category  

‘interstate‘ nor in the box ‘intrastate war’ has given these conflicts little attention while often 

being stamped as primordial and primitive. The impact of pastoralist conflict on the already 

instable wider region is underestimated. Just as pastoralist communities are influenced by 

larger societal processes, their conflicts also impact security and development on a national 

and regional level.  Therefore these small wars,  and cattle raiding in particular, need and 

deserve to be studied and understood.

Although cattle raiding is often viewed as an ancient and rigid cultural practice, it is subject 

to change. Most researchers underline the rapid influx of modern weapons5 (often referred to 

as AK47s or Kalashnikovs) into the area since 1970 (due to civil wars in the region) as an 

explanation for the changing nature of cattle raiding and the increase in violence. They argue 

that cattle raiding now causes more causalities than in the past (Mkutu 2008, Knighton 2003,  

Jabs 2007, Meier and Bond 2007, Bevan 2008). However, by solely looking at the way cattle 

raiding has changed after pastoralists replaced their traditional weapons for modern arms, 

other important factors  that  have played a significant role in the last  decade and at this 

moment, are not being taken into account. More important, an understanding of the broader 

process  of  change  that  influences  the  nature  of  cattle  raiding,  remains  underexposed. 

Necessary to note, we do not ignore the impact of firearms in the hands of these pastoralists 

on local  and regional  stability.  But also in the last decade the organisation of  pastoralist 

societies and the practice of cattle raiding within these societies have undergone a significant 

transformation on which we focus in this research. 

5 When speaking of ‘modern weapons’, we refer to AK-47’s (Russian assault rifles) or Kalashnikovs (named after 
his designer Mikhail Kalashnikov) and G-3’s, German battle rifles.
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In various extents, cattle raiding seems to have changed from a large-scale cultural practice 

into  smaller  scale  criminal  behaviour.  Today raids  are  organised  and performed by  less 

participants  and  occur  much  more  unexpected.  Furthermore,  the  previous  extremely 

powerful and decisive elders and diviners are no longer always involved to approve or bless 

a raid. Therefore, raiding moves more towards a criminal act of theft, which could have great 

impact in discrediting communities and spoiling possible peace agreements between groups. 

On  top  of  this,  an  extra  dominant  form  of  violence  is  added  during  the  last  decade 

concerning a-symmetric violence in which the state (the government army) becomes another 

enemy of pastoralists in primarily Uganda. It is important to note that we deal with three  

different  countries  with  three  specific  and  unique  contexts  that  need  to  be  examined 

separately. Logically, cattle raiding changes in different extents on all  sides of the border, 

adding a comparative element to our research. The goal of our research is twofold. We aim to 

understand which dynamic  and interrelated processes  influence(d)  the  transformation  of 

cattle  raiding in the last decade. Taking into account these processes,  we aim to give an 

overview of how cattle raiding has changed in this period of time while looking at the nature 

and functions of  this practice nowadays.  With  nature we refer to cattle raising ‘in itself’, 

drawing on the features of the practice, how it is performed and by who. When examining 

functions,  the motivations and incentives why cattle raids take place will  be studied (The 

previous nature and functions will be examined in paragraph 4.5.1). Following this line of 

thought, we came up with the below research question:

How has the nature and functions of cattle raiding changed among pastoralist communities in the  

border region of Northern Kenya, Northern Uganda and Southern Sudan?

1.2 Realisation of our research and changing directions

During  our  fieldwork  and  the  months  afterwards,  our  initial  research  question  shifted 

towards  the  one  described  above,  which  eventually  seemed  much  more  coherent.  Our 

research as part of the Peace and Sports Programme for Pastoralists, coordinated by IKV Pax 

Christi and SOPA enabled us to make use of their plentifull connections in the field. Our 

initial research question, the question with which we entered the field, was drawn on the 

relation between seasonal migration of pastoralists and the intensification of violence  in the border 

region6.  Gaining insight  in  the  periods  of  the  year  related  to  the  amount  of  violence  in 

particular  places could be useful  for  the  improvement  of  the  early  warning  system of  the 

programme. This system, composed of the local partner organisations, aims to predict and 

possibly prevent large cattle raids from occurring by informing each other about planned 

6 The organisations were convinced that there is a relation between seasonal migration and conflict. 
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raids and conflict  prone areas  during specific  periods.  The organisations  emphasised the 

importance  of  our  research question being informed by the  people  ‘on  the  ground’  and 

formulated by the community based (partner) organisations (CBO’s)  7  that are implementing 

the Peace and Sports Programme.  These CBO’s indicated the importance for new data that  

would have practical relevance by improving the programme, building the capacity of the 

CBO’s and bringing valuable information from different sides of the border together. 

Once  in  the  field,  by  examining  migration  patterns  of  pastoralist  groups  in  Karamoja, 

Turkana and Eastern Equatoria, we came across other factors than climatic conditions, which 

seemed to determine the movement of pastoralists and the occurrence of violence between 

these groups. On the Ugandan side of the border we learned how the government’s forced 

disarmament  programme  and  the  establishment  of  protected  kraals,  strictly  controlled  by 

Uganda’s army, influenced the movement of pastoralists  on different sides of the border. 

Pastoralists in Karamoja are prohibited to move outside the boundaries of their district and 

due to state policies, migration is no longer taking place at all. The Toposa and Turkana can 

only enter Ugandan territory without weapons, something which they have refused to do as 

they  do  not  trust  the  Karamojong  to  be  fully  disarmed.  This  has  changed  traditional 

migration routes and since there is a link between mobility and conflict through the practice 

of cattle raiding, it has also impacted the nature of cattle raiding. The Toposa, not willing to 

cross the border unarmed, do not enter Karamoja any longer. However, the Turkana have 

infringed  upon this  rule  causing  a  risk  of  being  bombed by  army helicopters.  This  has 

happened before in 2006 and 2008. Besides adding an a-symmetric form of violence (soldiers’ 

forceful  implementation of  the  policy)  disarmament  also  created  an imbalance  of  power 

among pastoralist  groups in the region. This  contributes to the changing nature of cattle 

raiding as some pastoralists still carry weapons while others are disarmed. The Toposa in 

Sudan seem to be the least affected by their own state policies and Uganda’s disarmament 

programme. On the Sudanese side of the border there is hardly any governmental presence, 

which enables the Toposa to largely maintain their traditional migration patterns as well as 

to hold on to the traditional meaning of cattle raiding. However, this is not only due to the 

minimal presence of the state, but also the outcome of more favourable climatic conditions 

compared to Turkana and Karamoja. Clear differences between pastoralist communities on 

three  sides  of  the  border  with  regard  to  migration  patterns,  security  and  cattle  raiding 

motivated the inclusion of a comparative element.

7 A CBO or Community Based Organisation is an organisation that provides social services at the local level. It is a 
non-profit organisation whose activities are based primarily on voluntary efforts.
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While  continually  taking  migration  as  point  of  departure  during  our  interviews  and 

discussions,  explanations  pointed  out  that  other  factors  needed  to  be  included  when 

understanding the occurrence of violence in relation to seasonal migration. Therefore solely 

looking at the linkage between seasonal migration and conflict seemed too limited. Also the 

respondent’s answers centred around the processes of transformation and a changing nature of  

cattle raiding. We decided to shift our focus on studying the changing nature and function of 

cattle raiding, the major form of violence, which seemed to have made an enormous change 

in the last decade as a result of many factors,  changing migration patterns, being one of 

them. By taking cattle raiding as our point of departure, we were able to study seasonal  

migration of pastoralists as well as the impact of state policies on their movement and on 

cattle raiding. Both factors have become an important part of our findings, enabling us to 

answer also the initial research question, which is presented in the chapter six. 

1.3 Understanding transformation

In order to understand the changing nature and functions of cattle raiding, we follow Paul 

Richards’ approach to the organisation of social life and the occurrence of violent conflicts as 

social  projects  within  social  life.  According  to  Richards,  social  life  is  organised  and 

constructed by social  actors  and flexible  and fluctuating throughout time (Richards 2005, 

1996). As we examine ‘expressions of war’ within the organisation of social life in the form of 

pastoralism, we adhere to Richards’ views on war and peace as complex fluid processes that 

are continually subject to change (Richards 2005). This transformative nature of cattle raiding 

will be put into the context of its changing surroundings. In understanding how and why 

cattle raiding has changed in the last decade, we draw on the long-standing though useful 

social anthropological field of tension between traditional societies in geographically isolated 

areas  (often  inhabited  by  indigenous  populations)  and  processes  of  modernisation  that 

influence  these  societies  (Apter  1965,  Bodley  1975,  Arat  1988,  Iyall  Smith  2008).  Put 

differently,  pastoralists  timorously  hold  on  to  their  cultural  and age  old  practices  while 

simultaneously not being able to escape external processes that even penetrates into these 

remote isolated corners of the world in the 21st century. The change in livelihood strategies 

and the changing nature and functions of traditional violent practices like cattle raiding is the 

result of this accumulating tension and interaction between ‘old’ and ‘new’.

In order to understand the changing function and nature of cattle raiding we will focus on 

three interrelated factors that are built on the tension between modernisation and tradition in 

pastoralist societies. The choice of these factors is informed by our experiences during our 
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fieldwork  as  they  continually  kept  arising  as  three  major  pillars  on  which  we  feel  the 

transformation of cattle raiding is built in the last ten years. These three pillars will form the 

‘findings’  part  of  our  thesis.  Figure  1 below provides a schematic  overview of  the  main 

concepts of our thesis and the interaction among them.

Figure 1: The main concepts of research

The first factor examines relevant state policies, an implication with which pastoralists have to 

deal after the establishment of the modern state. Primarily Uganda’s forced disarmament 

programme  will  be  extricated.  Our  main  argument  is  centred  around  the  idea  that  the 

increasing presence (enforced disarmament) as well as absence of the state (neglect of state 

responsibilities) in the border region highly influences the pastoralist way of life and cattle 

raiding in particular. The second factor focuses on pastoralists’ patterns of migration. We argue 

that seasonal migration routes have changed in the last decade and therefore also influence 

the practice of cattle raiding. The change of migration routes originates from the control of 

land by the state, impacts of the disarmament programme, climate change (more droughts8 

and less rain) and the increased security risks resulting from these. Furthermore, this factor  

shines light on discussions on the link between scarcity of renewable resources and violence 

in  pastoralist  areas.  Finally,  the  third  factor  entails  social,  cultural  and  economic  changes 

emphasising the outcomes of the tension between modernisation processes and pastoralist 

traditions. With regard to socio-cultural changes, we argue that the traditional age-set system 

is diminishing and the (traditionally decisive) role of elders is eroding. Simultaneously and 

as a result of this, the youth more and more acts outside the influential sphere of elders in the 

community. Looking at economic changes, we have identified the increasing importance and 

rising  value  of  money  which  partly  replaces  the  subsistence  economy.  This  results  in 

8 A drought is an extended period of months or years when a region notes a deficiency in its water supply due to 
insufficient precipitation. It can have substantial impacts on the ecosystem of the affected region (Indigenous 
Peoples Issues Today, website).
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changing  livelihood  strategies,  trans  border  trade  and  involvement  of  businessmen  in 

raiding. Put shortly, cattle raids have become more and more commercialised.

1.4 Relevance of research

First of all there is a clear need to pay more specific attention to pastoralist warfare and the 

situation of pastoralists in a transforming environment. Armed conflict among pastoralists 

destabilises the already instable and conflict prone region. Furthermore, understanding the 

change of cattle raiding in the last decade by including other factors than the proliferation of 

arms  provides  new insights.  For  example  the  impact  of  protected  kraals  on  the  violent 

dynamics and social relations has not yet been included in the existing body of literature. So 

far,  no attempts have been done to more completely view the full picture and context  in 

which this practice is subject to change. Other gaps in the literature, that we are aiming to fill, 

deal with the fact that there is no clarity on terminology of groups and clans in the border 

region neither is a clear overview of the conflicts available. 

Besides complementing to the existing body of literature on this topic and filling some of the 

above mentioned gaps, the overarching aim is to analyse certain trends by focusing on the 

changing nature and functions of cattle raiding on three different sides of the border, adding 

a comparative element. No research has been done before on this particular topic on three 

sides of the border while most importantly including the Toposa of Sudan. As a result of the 

wars in Sudan this area has been and still is difficult to access. Also hardly any research has 

been done on the Turkana pastoralists living alongside the Sudanese border, probably also 

because of infrastructural and security problems. By overcoming methodological challenges 

and infrastructural  problems,  we managed to  do  fieldwork  in  three  countries,  adding a 

comparative  and unique aspect  to  this  research.  Furthermore,  the  aspect  of  migration is 

clearly  underemphasised.  It  has  never  been  viewed  in  relation  to  state  policies  such  as 

disarmament and as influential factor in changing conflict situations. Finally, we noticed that 

concepts  such as ‘politically instigated violence’  and ‘commercialised cattle  raiding’ have 

been used extensively in current literature without precisely explaining what these concepts 

imply and how they take place in pastoralist societies. 

Another important goal of our research is ‘giving voice’ to the pastoralist people on all three  

sides of the border, keeping in mind their marginalisation and neglect by governments and 

many (inter)  national  organisations.  Most  organisations  in  this  region  only  focus  on  the 

17



refugees9,  and  do  not  target  the  local  population.  Despite  the  dreadful  circumstances  in 

which the refugees live, the local population lives under even more alarming conditions. The 

data we have collected during interviews and focus group discussions with Jie,  Dodoth, 

Turkana and Toposa pastoralists will form the major base of the ‘findings’ part of this thesis.  

Drawing on these ‘voices of civil society’, the thesis could be used as a lobby instrument by 

IKV  Pax  Christi  and  SOPA  for  the  Ugandan,  Kenyan  and  Sudanese  governments, 

emphasising the need to pay more attention to the border region and the fact that pastoralist  

cross border violence strongly impacts the larger region of the Horn of Africa. As stemming 

from a particular need of the Peace and Sport programme and its partner organisations, this  

research aims to bring important knowledge together from key figures on three sides of the 

borders. This knowledge has the capacity to positively influence the cooperation between 

these local CBO’s and their peace and development work in the region. In particular, the 

local early warning system set up by actors of the Peace and Sports programme could be 

improved and enhanced by adding knowledge on migration patterns and its relation with 

the intensification of violence.

1.5 Outline

Chapter two of this thesis covers the  methodology of the research, in which we present and 

explain our data collection techniques and specify the area in which and the groups with 

whom we conducted our fieldwork. In chapter three, the  analytic frame  will be explained. 

Here,  cattle  raiding  will  be  contextualised  and  conceptualised  as  well  as  the  pastoralist 

society in which it takes place. The fourth chapter addresses the context in which our research 

question  needs  to  be  placed  in  order  to  understand  the  phenomena  and  processes 

influencing the change of cattle raiding. A brief history of the region will be put forward, as 

well  as  a  description  of  the  border  region,  the  examined  groups  and  an  explanation of 

pastoralism as a way of life. The second part of our thesis in which we present our findings, 

starts with chapter five: State policies and in particular Disarmament policies. Chapter six 

elaborates  on previous  and new migration patterns,  the  causes  of  these  changes  and its 

relation  with  the  occurrence  of  violence.  The  last  ‘findings’  chapter  discusses  cultural 

changes and socio-economic changes that have contributed to the change of cattle raiding in 

the last decade. The  conclusion will present the main findings, conclusions, debates and an 

9 Kakuma Refugee Camp in Turkana District hosts most refugees in the region, approximately 50.000. The camp 
serves refugees who have been forcibly displaced from their home countries due to war or persecution. It was 
established in 1992 to serve Sudanese refugees, and has since expanded to serve refugees from Somalia, Ethiopia, 
Burundi, the Democratic Republic of Congo, Eritrea, Uganda, and Rwanda. People are living under harsh 
conditions: dust storms, high temperatures, poisonous spiders, snakes, scorpions, outbreaks of malaria, cholera, 
and other hardships (Eggers 2006).
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outlook  and  insight  into  the  future  of  this  changing  region  that  is  seemingly  spiralling 

downwards in a fast pace.

2. Methodology

This  chapter  explains the methods  through which we have collected our data.  First,  the 

location of research and the access to this location and our informants will be made explicit.  

Second, a methodological  discussion on the role of NGO’s will  be examined. Fourth,  the 

focus of  our research will  be explained while  looking at the particular groups.  Fifth,  the  

sample  and  venues  are  described after  which,  finally,  the  research  methods  will  be  put 

forward.

2.1 Location and access

For this qualitative research, we visited Eastern Equatoria province in Southern Sudan, the 

Karamoja region in Northern Uganda and Turkana district in Northern Kenya. From March 

until May 2009 we conducted fieldwork on different sides of these borders. In total, we have 

spent 2 weeks in Karamoja, 3 weeks in Turkana, 3 weeks in the most southern part of Eastern 

Equatoria and three weeks in Nairobi. 

The  area  of  our  research  (as  shown  in  figure  2)  is  characterised  by  its  remoteness,  

inaccessibility and insecurity. Infrastructure in this region is either lacking or roads are in a 

very  bad  condition.  In  order  to  visit  the  pastoralists  in  their  environment,  it  was  often 
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required to drive for many hours off the main road. Our research coincided with the start of  

the rainy season,  which could cause heavy floods and could  make the roads completely 

inaccessible  and  dangerous  to  drive  on.  These  factors  made  it  very  important  to  travel 

together with local people who spoke the language, who knew the area by heart and who 

were aware of possible insecurity as a result of raiding or banditry in the area.

Being attached to the IKV Pax Christi, we had the opportunity to make use of their extensive 

network of  connections  in  the  area of our  research.  In cooperation  with SOPA, IKV Pax 

Christi is currently coordinating the  Peace and Sports programme (which office is located in 

Nairobi).  IKV  Pax  Christi  has  been  involved  in  supporting  local  Community  Based 

Organisations  (CBO’s)  to  stimulate  cross-border  peace  initiatives  among  pastoralist 

communities since the beginning of 1990. The office in Nairobi was our base of departure 

and return to and from the field. While in Nairobi, we met with relevant organisations, such 

as the African Peace Forum (APF)10, that work closely together with the intergovernmental 

Conflict  Early  Warning  and  Response  Mechanism (CEWARN)11. We  compared  parts  of  our 

research  data  and  reviewed  their  incidents  reports.  Furthermore  we  spoke  with  Simon 

Simonse, closely affiliated to IKV Pax Christi, and a specialist on the situation in the Greater 

Horn of Africa. 

Figure 2:
Research location in

10 APF is an independent, not-for-profit NGO based in Nairobi, Kenya. It facilitates research and advocacy on 
areas of peace and security at national, regional and international level (Website Africa Peace Forum).
11 CEWARN is active in the IGAD region (Intergovernmental Authority on Development) and tracks and  informs 
its stakeholders on violent incidents, and provides early warning information in addition to events that 
exacerbate or mitigate violence in its area of operations (Website CEWARN).
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East Africa

2.2 Methodological discussion 

Eaton  (2008)  is  critical  about  cooperation  with  NGO’s  in  the  area  of  research.  He  puts 

forward that researchers often attach themselves to organisations in order to overcome access 

and security problems. “This leads to an ‘organisational tour’, where views of NGO’s and 

peace workers tend to take precedence” (Eaton 2008: 103). We understand Eaton’s argument 

that cooperation with local organisations or the affiliation with an NGO brings a bias to the 

research as respondents could possibly give socially desirable answers.  We did choose  to 

primarily work together with local organisations on each side of the border as it enabled us 

to visit many areas and ‘hotspots’12 on different sides of the borders and to reach key figures 

despite  the  limited  amount  of  time.  We tried  to  limit  partiality  as  much as  possible  by 

working  together  with  NGO’s  and  CBO’s  with  different  positions  and  representing 

particular groups. Within these organisations we spoke with staff at various levels. We have 

also approached and worked together with organisations that were not connected with the 

Peace and Sports Programme. In certain areas we arranged our own interviews without any 

involvement of an organisation. For instance, in Eastern Equatoria schoolboys with good 

knowledge of English acted as translators during certain interviews.

We feel that our work with local organisations has been a gain in terms of access to remote 

communities and data collection at the kraal-level13, while also ensuring diversity as to limit 

a bias as much as possible. Despite our dependency on local organisations, we were in the 

position to make our own choices concerning the type of respondents and/or places to visit. 

For example, at times we requested to change arranged respondents when we felt a need to 

speak to a specific age group or pastoralists in a specific position. Furthermore we have not 

visited certain areas when we felt it was not in the interest of our research, but rather in the 

interest of the organisation. 

As  we  were  unable  to  speak  the  local  language,  we  always  needed  a  translator  in  the 

pastoralist areas. The CBO-staff principally served as interpreters during interaction with the 

people. All employees of the local organisations were born in the areas of our research and 

often their family still lives here. On the other hand, most of them were also familiar with the 

‘developed’ world, as some of them attended schools or travelled to cities. The latter made 

12 The term ‘hotspots’ is a often-used term in the field when talking about highly conflict prone areas at a certain 
time of the year.
13 Here we refer to interaction with people living in the ‘kraals’, the often isolated and mobile cattle camps where 
cattle is kept and where most of the boys and men are staying.
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our  cooperation  with  the  CBO’s  easier.  The  fact  that  the  communities  knew  these  staff 

members and trusted them seemed to comfort the respondents which was helpful during our 

interviews. Prior to an interview or focus group discussion, the involved local organisation 

introduced  us  in  an  appropriate  way  in  order  to  take  away  any  distrust  or  resistance. 

However, also here, we are aware of the problem of partiality. We cannot understand the 

language and therefore our translator is in the position to change answers. We have tried to  

reduce this problem by employing different translators within an organisation. 

We were also aware that our affiliation with a local peace organisation could possibly offer a 

constraint to the honesty of the answers, bringing in a certain bias. Indeed it did occur that 

respondents provided socially desirable answers or repeated standard answers,  especially 

among women. This partiality was very transparent and easy to detect but of course it is  

possible  that  some  people  have  given  dishonest  answers  without  us  noticing  this. 

Considering  this  possible  bias,  Paul  Richards  points  out  that  social  scientists,  who  take 

serious what people say, are not necessarily naïve.  He argues that “different interests tell 

untruths  in  different  ways,  and  it  is  a  standard  part  of  the  anthropological  method  to 

reconstruct  a  more  ‘objective’  picture  through  careful  cross-references  of  ‘versions’  and 

‘interests’  “ (Richards 2005: 11). We tried to get  an objective picture by conducting many 

interviews with people at different positions and constantly verifying and checking received 

information with various other respondents, like Richards suggests.

2.3 Focus of research

In each country we stayed in towns, where the local organisations often held an office. In 

Karamoja our bases  were  Kotido district  and Kaabong district.  We have agreed that  the 

organisations  we worked together  with in Karamoja  will  remain anonymous,  due to the 

government’s current sensitivity towards any criticism on the disarmament programme. In 

Turkana our bases were Lokichoggio town and Kakuma town while conducting interviews 

in Lokichoggio, Kakuma and Oropoi Divisions. Throughout our stay in Turkana we worked 

especially close together with Lokichoggio Kakuma Development Organisation (LOKADO), who 

are currently also opening an office in the remote ‘town’ of Oropoi. In Lokichoggio town we 

were assisted by Lokichoggio Peace Association (LOPEO). In Eastern Equatoria we worked in 

Kapoeta County while having our base in Narus and Nanyangachor. In the surrounding of 

Kapoeta town and Narus we worked together with  Losolia  Rehabilitation and Development  

Association (LRDA).  In  Nanyangachor,  close  to  the  Ethiopian  border,  we  visited  villages 

independently and arranged our own translators.
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Within the  Turkana we specifically  focussed on the Wayakwara,  Kwatela and Lokumong 

clans.  These clans are  located closely alongside the  borders  of  Karamoja  in  Uganda and 

Eastern Equatoria in Sudan. In Karamoja we examined the  Jie,  situated in Kotido District, 

and the Dodoth, situated in Kaabong District. In the south of Eastern Equatoria, we focused 

on  the  Toposa.  Among  the  Toposa,  we  have  interviewed  members  of  the  Ngikor, 

Ngipeimong,  Ngibunio,  Nginyanya, Ngimogos,  Ngiparinga, Ngikarengak,  Ngiriwoto and 

Ngimaci clan. The limited amount of time made it impossible to include other pastoralist 

communities in the region. These four groups are particularly interesting as they are located 

in the border triangle between Kenya,  Uganda and Sudan and all  involved in the cross-

border 

conflicts that dominate this area. Figure 3 schematically shows the groups on which we focus 

and the location in which these groups are settled.

Country District Groups Clans Location

Uganda Karamoja
Jie
Dodoth

- Kotido District
Kaabong District

Sudan Eastern Equatoria Toposa

Ngikor
Ngipeimong 
Ngibunio
Nginyanya 
Ngimogos 
Ngiparinga 
Ngikarengak 
Ngiriwoto  
Ngimaci

Kapoeta County

Kenya Turkana Turkana Wayakwara
Lokumong
Kwatela

Oropoi Division
Kakuma Division
Lokichoggio Division

   Figure 3: Groups of focus and location

2.4 Sample and venues

As the population that we have examined is large, a small selection has been surveyed which 

should  be  representative  for  the  entire  group.  We  have  selected  our  sample  by  using 

purposive or theoretical sampling, based on the local CBO’s and our knowledge of which 

persons would be appropriate and useful for gathering our data (David and Sutto 2004: 152). 

In total we spoke face to face with 117 respondents. The main respondents were pastoralists.  

Among  the  pastoralists  we  interviewed  youth  warriors,  former  raiders,  kraal-leaders14, 

elders15, chiefs, sub-chiefs16 and women. Interviews were also conducted with bishops and 

priests, coordinators and staff of the local CBO’s, specialists on pastoralism in this region and 

14 A kraal-leader is in charge of the kraal. He is responsible for, amongst other things, organising morning 
assembly’s and decision-making processes (I-6: 13-03-2009).
15 Elders are the wise, older men in the community and have a lot of power in decision-making processes.
16 The chief and sub-chief are in charge of a village or settlement (FG-2: 10-03-2009).
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doctors  working  in  clinics  in  the  location  of  our  research.  Furthermore,  we  met  with 

government officials and local leaders17. However, we felt this merely served as a formality to 

introduce ourselves and to take away any suspicion towards our research in order to get  

permission to move freely in the area. Their information and answers clearly stayed at the 

surface, providing standard answers. 

Interaction with the pastoralists  took place in their natural  environment,  often in remote 

areas. We conducted interviews, focus group discussions and observational research in two 

different  settings;  in  settlements,  trading  centres  or  manyatta’s18,  places  in  which  the 

pastoralists (or part of them) have settled, and kraals. We conducted the interviews and focus 

groups under a tree19, in the office of the chief or in empty schools or churches. These places 

were easy for people to access and they were likely to feel more comfortable in these familiar 

places. Visiting kraals was problematic in Karamoja. These cattle camps are now ‘protected’ 

by  the  Ugandan  army,  as  part  of  a  large  disarmament  campaign  in  the  region.  This 

disarmament policy goes hand in hand with suspicion towards strangers and soldiers are 

extremely reluctant, especially towards mzungus. Therefore, we were in Uganda only able to 

visit one Dodoth kraal, after long negotiation with a military commander. However, we were 

only able to observe and not allowed to ask questions.

2.5 Research methods

We conducted 25 in-depth, face to face and semi-structured interviews. An interview would 

include 1 to 4 respondents. In total we interviewed 39 respondents in- depth (16 in Karamoja, 

13 in Turkana and 10 among the Toposa). The content of the questions depended on the role  

of the person being interviewed. The interviews were in between 2,5 and 3 hours long. We 

also held 9 focus group discussions (2 in Karamoja, 5 in Turkana and 2 among the Toposa) in 

which a total of 85 pastoralists have participated. Focus group discussions consisted of 4 to 

12 people and took about 2 hours. During the focus groups, participants presented their own 

views and experiences but they also listened to others and responded to what was said. In 

this way, group interaction is explicitly used to generate new insights. However, the quality 

of the focus groups depended on the participants. In some cases, the group discussion turned 

17 With ‘government officials’ and ‘local leaders’ we refer to local politicians working for the government such as 
commissioners (I-1: 07-03-2009).
18A ‘settlement’ is a place where pastoralists have settled but which is too small to call it ‘village’, ‘trading centres’ 
are small settlements with one or a few shops(s), often located on the side of the main road and a ‘manyatta’ is a 
village where people have settled permanently or semi-permanently, often surrounded by fences made from 
branches.
19 The tree, although becoming scarce in this region, is a shady place where elders are gathering and resting and 
where often discussions and ceremony’s take place. Often people refer to it as ‘peace-tree’, as peace meetings are 
also organised under a tree. 
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more  into  a  group interview.  Important  to  note  is  that  throughout  this  thesis  data  from 

interviews will be referred to as ‘I’ and data from focus-groups discussions as ‘FG’. Figure 4 

indicates  the data collection techniques  and the total  number of  respondents  (divided in 

male, female and warrior) in three different countries.

Figure 4:
Total number of respondents

The  socio-demographic  makeup  of  the  group  can  influence  how  frank  answers  and 

discussions will be. We noticed this while initially having interviews and discussions with 

men and women of different ages. It became clear that the younger generation would not 

talk,  or  at  least  not  freely,  in  the  presence  of  an  elder.  Therefore  we decided to  strictly 

separate interviews and focus group discussions in age categories. We also held discussions 

with  women  alone  as  we  noticed  they  expressed  themselves  more  clearly  without  the 

presence  of  men.  An important method was observational  research,  most  valuable when 

using it in conjunction with other methods (Denzin and Lincoln 2000: 377). During the two 

months of our fieldwork we were daily surrounded by pastoralists. In Karamoja, we visited 

the local cattle market and watched the cattle business taking place. We spoke to the manager 

of the market, who explained us the system of buying and selling, the branding and the 

police control. During our visit to the ‘UPDF protected kraal’ near Kaabong we observed the 

people living in the kraal while looking after their livestock and, particularly interesting, 

their interaction with the UPDF soldiers. Furthermore we visited remote villages, where we 

did not conduct interviews, but just observed their daily activities. This daily observation 

was useful in understanding their way of life. 

Initially,  taking  changed  patterns  of  migration  and its  relation  to  violence  as  a  point  of  

departure  formed  the  basis  of  our  open  questions.  By  discussing  migration,  other 

phenomena and processes came up such as the organisation of cattle raiding, other forms of 

violence and disarmament policies. We asked about today’s daily life compared to the past in 
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Data collection Uganda Kenya Sudan Total
In-depth 9 7 9 25

Male 6 5 7 18
Female 0 3 2 5
Warrior 3 5 1 9

Total 9 13 10 32
Focus groups 2 5 2 9

Male 13 27 8 48
Female 3 8 0 11
Warrior 5 11 10 26
 Total 21 46 18 85
Total 30 59 28 117



order to reconstruct the contextual change within their pastoralist  livelihood. Here it was 

important to include elders as they can remember how their life was when they were young.  

We asked elders about their motivation, organisation and mobilisation of cattle raids in the 

past. The same questions were asked to young warriors who go for raids today. Also we 

interviewed women, to see whether their duties have changed and to understand their role 

in, for instance, cattle raiding. Since it is important to understand the processes of change, 

questions were centred on pastoralists’ perception on security, social, economic and political 

organisation, livelihood strategies, traditions and their relation with local leaders and state 

authorities. Questions were also asked to get insight in their interpretation of state policies 

and external influences.  

Further,  as  an  important  part  of  our  research  was  to  understand  the  relation  between 

seasonal migration and continuous pastoralist conflict, we mapped the migration routes of 

each  of  these  groups  towards  and  from  the  borders  according  to  dry  and  wet  season. 

However, when we would ask people during interviews to map out their routes they would 

merely point to a certain direction, while not being aware of concepts of months and years. 

Here,  the staff  of local CBO’s were very important in assisting to map out the routes of  

different  communities.  We provided very  detailed  and local  maps,  sometimes  drawn by 

ourselves or provided by the United Nations Office for Humanitarian Affairs (UNOCHA ), 

on which they could draw precisely the routes of migration according to the time of the year. 

We are aware of the limitations of this method and we are not claiming these patterns are the 

absolute truth. The maps that are provided in this thesis are merely a representation of what  

the pastoralists in the kraals and in the manyatta’s have told us. 

Besides our fieldwork, the other important pillar of our research is the literature on the topics 

of pastoralism, cross-border conflict,  mobility and seasonal migration, the proliferation of 

small arms, disarmament and relation of resource scarcity and conflict in the context of our 

field of focus. Some of the important and relevant works that we have used are Fukui and 

Markakis (1994), Knighton (2003), McCabe (2004), Mkutu (2007), Bevan (2008), Eaton (2008) 

and. We have also used incident reports of local CBO’s and CEWARN, statistics of violence 

and climatic changes and other relevant reports such as about Uganda’s disarmament policy.  

This large body of literature helped us preparing our fieldtrips as well as contextualising 

cattle raiding and violence within a broader framework of pastoralism in transformation.
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Concluding, during our research we felt that there possibly is no culture and organisation of  

society more dissimilar to our western world than of these pastoralists. The norms, values, 

traditions and worldview of the people we have interacted with in this border region are  

extremely different from those of two white Europeans. However, we have put a lot of effort  

in coming closer to these pastoralists and attempting to understand their challenging way of 

life  in extremely harsh environments.  By interacting with them for three months,  having 

many  informal  conversations  with  staff  of  the  local  organisations,  visiting  the  church 

together with the local populations and asking endless questions, we feel that we came as 

‘close’ as we could in the limited time of three months. 
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3. Analytical Framework

This chapter will expound the theories on which the findings of this research are based. First, 

the overall analytic lens will be explained. The second paragraph deals with the one part of  

this lens, Paul Richard’s approach to social life and war and peace in particular. The other 

part of the analytic lens, de tension between modernisation and tradition, will be dealt with 

in  the  third  paragraph.  Finally,  processes  of  modernisation  are  applied  to  traditional 

pastoralist societies. 

3.1 The analytic lens

The aim of this research is to understand the changing nature and functions of cattle raiding in 

the border region of Kenya, Uganda and Sudan. The German philosopher Wilhelm Dilthey 

(1833 – 1911)  distinguished between  verstehen (understanding)  and  erklären (explaining)20. 

Verstehen is perceived as a typical method for qualitative research in social sciences and is 

directed  at  the  understanding  and  interpretation  of  meaning  and  human  activities.  The 

verstehende method  attempts  to  describe  phenomena  and  understand  social  processes 

operated by external structures as well as human agency and consciousness.  Dilthey was 

among the first philosophers who dismissed the methodological monopoly of the (mono-) 

causal  explanation while  emphasising  the  importance  of  the  interpretation  of  social  reality  

(Leezenberg and de Vries 2001: 138). Throughout this thesis we hold on to the understanding 

way  of  analysing  the  processes  and  factors  that  influenced  the  transformation  of  cattle 

raiding. Added is a comparative element because we continually compare the similar cases of 

three  countries  that  form  the  border  region  on  which  we  focus.  It  is  necessary  to 

contextualise and conceptualise the object of our study (pastoralist violence) in a broader 

framework in order to understand its transformative nature as complete as possible. 

The overall  analytic lens through which we have looked while aiming to understand the 

transformation  of  pastoralist  violence  is  the  long-standing  but  still  useful  social 

anthropological field of tension between traditional societies in geographically isolated areas 

(often inhabited by indigenous populations) and processes of modernisation that influence these 

societies  (Apter  1965,  Bodley  1975,  Arat  1988,  Iyall  Smith  2008).  Looking  specifically  at 

expressions of  war within these societies  we follow Paul Richards’  approach to war and 

peace as complex and fluid social processes that are continually subject to change. War and 

20 ‘Erklären’, used in the natural sciences, explains phenomena based on impersonal natural forces and causality 
(Leezenberg and de Vries 2001: 138).
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peace are shaped by human agency and violent acts are well-considered and organised by 

actors within a society (Richards 2005). These concepts will  be the centre of this thesis to  

which specific transformations of violence that are consequences of this traditional-modern 

dichotomy will be related. Figure 1 in paragraph 1.3 clearly shows these concepts.

3.2 The changing nature and functions of cattle raiding

Cattle raiding is a common way of warfare among and between hostile pastoralist societies 

throughout the world. This violent and armed practice of forcefully stealing each other’s 

cattle is often viewed as a rigid cultural practice present since time ‘immemorial’.21 However, 

cattle raiding is subject to change due to processes of modernisation that impact even these 

isolated corners of the world. This eventually results in the changing nature and functions of 

cattle raiding as a social project. The practice of cattle raiding on three sides of the borders  

adopts  a  similar  but  also  a  different  nature  and  function,  adding  to  the  interesting 

entanglement.

In  the  past  decennia,  theorists  have  tried  to  find  explanations  on  the  causes  of  armed 

conflicts.  An abundance of different theories are for instance linking greed (Collier 2008),  

grievances (Azar in Ramsbotham et al. 2005: 84-89), population pressure or environmental 

degradation  (Homer-Dixon 1999)  to  the  outbreak  of  violence.  Richards  strongly  opposes 

these mono-causal views on war (2005: 12). Instead of focusing on causality, he stresses the 

importance of understanding the processes and consequences of these wars, linking back to 

the verstehende method. He argues that in order to understand war and peace in processual 

terms,  we  need  to  first  ‘comprehend  the  practices  of  peace  and  war’.  While  taking  an 

ethnographic perspective he explains the need to understand what people do and how they 

do it. He stresses that war does not break out because conditions are ‘right’, but because it is 

‘organised by social  actors’  (2005:11).  Therefore,  one needs  to  understand “the character, 

organisation and beliefs of these groups, and their impact on other groups affected by their 

activities” (2005: 4). According to Richards, it is wrong to look at war as “something with a 

beginning and an end”, referring to the title of his book No Peace, No War. War does not just 

end, just as peace does not begin immediately. Also, war is often positioned in opposition to 

peace,  where war is  being labelled as ‘bad’ and peace as something ‘good’ (2005: 3).  We 

follow Richards stance, which clearly elucidates that by making this dichotomy, war is taken 

out of its social context. In fact,  war is “one social project among many competing social  

21When asking people how long the practice of cattle raiding exists in the region, they answer: “Since time 
immemorial”. Also in the literature scholars emphasize the ‘ancient’ and ‘age-old’ practice of cattle raiding.
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projects” (2005: 3). Therefore Richards argues that we can study wars best by not making 

categorical divisions, but by viewing war and peace as a continuum (2005:5). 

Richards’ approach is very much applicable to pastoralist conflicts. The relationship between 

the studied pastoralist groups is dynamic: it transforms from hostile attitudes and violent 

clashes, to periods of calmness and even peaceful interaction and at some point it flows back 

to violence and hostility. The notion of ‘enemy’ is also ambiguous. Groups that are perceived 

as ‘enemies’ do cooperate and help each other in certain phases of social life. Also the word 

‘enemy’ is primarily linked to whole groups, rather than individuals. When one individual 

perpetrates  a  violent  act  against  another  group,  the  group to  which  this  one  individual 

belongs  will  then  be  perceived  as  enemy.  Therefore,  one  person  can  be  responsible  for 

breaking a peace agreement between two large pastoralist groups. Elaborating on this and 

important to take into account, is the notion that raiders are perpetrators of violence while  

being victims at the same time (e.g. from neglect by the state and impoverishment). In the 

case  of  the  conflict  situations  between  the  studied  groups,  it  is  unjust  to  speak  of  ‘the 

outbreak of violence’. Even in times of relative calmness or silence, the threat of insecurity 

and mistrust remains. Violence flares up or intensifies, but does not suddenly ‘break out’.  

There is a fluctuation in the intensity of violence and incidents. Richards furthermore stresses 

the need to contextualise war and peace, as every case of conflict should be placed in its own 

context (2005: 5). The changing nature and functions of cattle raiding has to be understood 

while taking into account the broader and dynamic context in which these transformations 

take  place:  The  tension  between  modernisation  processes  and  traditional  cultures  and 

practices within pastoralist societies. 

3.3 The tension between modernisation and tradition

Despite  countless  other  definitions,  Martinelli  defines  modernisation  as  “the  sum  of  the 

processes  of  large  scale  change  through  which  a  certain  society  tends  to  acquire  the 

economic, political, social and cultural characteristics considered typical of modernity” (2005: 

5). He further states that modernisation is a process with no end that implies the idea of 

permanent innovation, of a continual creation of the new (Martinelli 2005: 7). Since western 

societies show the greatest differences and contrasts with preceding societies in economic 

and  social  organisation,  political  relations  and  cultural  features,  they  have  become  the 

symbol of modernity (2005: 8). Therefore modernisation is primarily perceived as a western-

centric  theory.  Apter  argues that  modernising societies  are evolving from ‘primitive’  and 

‘traditional’ towards greater levels of development, industrialisation and commercialisation, 
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characteristic  for  western  societies  (1965:  46).  However,  Martinelli  puts  forward  that 

modernisation should not be seen as an evolutionary process, a “unilineair and irreversible 

process that tends to go through the same fixed phases already crossed by modern societies” 

(2005: 58). Put differently,  processes of modernisation do not have the same outcomes in 

every society, as it is highly related to context.

Martinelli  describes  ‘tradition’  as  “beliefs  and practices  that  are  inherited  from previous 

generations  and that  can be adapted and reinterpreted in  the process  of  modernisation” 

(2005: 32). He emphasises the idea that tradition is subject to change, contradicting earlier 

definitions of the concept that underline the rigidness of holding on to beliefs or customs. 

‘Tradition(al)’  is  often  viewed as  being  a  closed way of  life  and not  easily  amenable  to 

development (Apter 1965: 59). Cattle raiding is here seen as a traditional practice, carried out 

by pastoralist people. People living a traditional way of life, sometimes (yet) totally isolated 

from urbanised settings,  are often  indigenous people (previously called ‘tribes’). Indigenous 

people can be defined as “an ethnic group of people who inhabit a geographic region with 

which they have a known historical connection”22 (Iyall Smith 2008: 1818). Not all indigenous 

people live traditionally and not all traditional societies are formed by indigenous people, 

but in the context of this thesis, we will relate to this connection. 

It has been widely argued that modernisation and tradition are two incompatible concepts in 

which (western) modernisation processes undermine traditions in order to develop towards 

a more modern society (Bodley 1975: vii). Consequently, a  tension arises between these two 

concepts. Traditional societies attempt to hold on to traditional practices and cultures but are  

also influenced by processes of modernisation, which not always stimulate these traditions.  

Modernisation in  traditional  societies  can either  be  viewed as  positive,  as  it  for instance 

brings healthcare, literacy and roads.  But it  can also be perceived as harmful.  As Bodley 

clearly carries out with the title of his book  Victims of Progress,  everywhere in the world 

people (and often indigenous people) became victims of the (by the west perceived) progress 

(Bodley 1975: vii). In this era of globalisation, it seems impossible to escape to processes of 

modernisation, making its  influences inevitable,  even in the most isolated corners  of  the 

world. Evidently, modernisation has penetrated (and still penetrates), in various extents and 

in different ways, into hundreds of indigenous cultures throughout the world. How much 

22As recent as in 2007, the United Nations adopted the Rights of Indigenous Peoples which aims at eliminating 
human rights violations against the world’s 370 million indigenous people and helps protecting their lands, 
resources, political structures and cultures (Iyall Smith 2008: 1821).
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authenticity and traditionality has still remained and whether the influence of modernisation 

is primarily seen as positive or negative differs per culture and has to be put into its context. 

3.4 Pastoralist societies and modernisation

For the purpose of this study it is necessary to further concentrate on a specific traditional 

culture and the indigenous people that live this way of life. This traditional way of life will 

from now on be called pastoralism and the indigenous people following this lifestyle will be 

referred to as pastoralists. The subsistence of pastoralists depends mainly on a mobile way of 

life in which they attempt to maintain their herds by exploiting the availability of pastures all 

year  round.  Sedentary  practices  such  as  agriculture  is  merely  a  supplementary  and 

secondary activity or is, like pure pastoralists, not practised at all (Ginat and Khazanov 1998: 

7). This paragraph shines light on the question how pastoralist cultures have been changed by 

the forces of modernisation throughout the 20th (and beginning of 21st) century. Pastoralist 

societies have undergone fundamental  social,  cultural and economic transformations as a 

result of processes of modernisation. 

Galaty  and  Salzman  describe  these  transformations  while  usefully  looking  at  the  three 

themes of political, economic and social processes within the context of the modern concepts 

of the market and the state (1981: 7). Starting with the political aspect; the state has intervened 

in  pastoralist  livelihoods  to  serve  the  larger  goal  of  national  development  (Galaty  and 

Salzman  1981:  10-11).  ‘Cultural  modification  policies’  were  designed  to  prepare  the 

pastoralist society for the ‘benefits’23 of citizenship such as the establishment of basic services, 

education  and  markets  (Bodley  1975:  121).  Because  it  is  difficult  to  deliver  government 

services to pastoralist societies (by virtue of mobility, independent wealth, social cohesion 

and  low  population  densities),  these  modification  policies  primarily  involved 

sedentarisation,  aimed  to  ‘settle  down  the  nomads’  (Ginat  and  Khazanov  1998:  15).  By 

providing sedentary services to mobile people, their movement could be restricted or at least 

influenced.  Furthermore,  the  state  encouraged  the  transition  from subsistence  to  market 

economies for its  own national  benefits  (and argued eventual  advantages for pastoralists 

themselves) (Galaty and Salzman 1981: 10-11).  The aims are,  first,  serving national  needs 

with regard to meat production and export commodities (Galaty and Salzman 1981: 10). Or, 

put differently by Hodgson: “…transforming pastoralists into efficient and cheap suppliers 

of  meat  for  down  country  export”  (2000:  238).  The  second  aim  is  working  towards 

environmental conservation by reducing pressure on pastures through reduction of the total 

23 ‘Benefits’ is placed between quotation marks as it remains debatable whether citizenship for pastoralists can be 
seen as positive or negative.
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amount of livestock (Galaty and Salzman 1981: 10). Contradicting the second goal,  it has 

been  argued  that  governments  impose  serious  strains  on  the  ecosystems  upon  which 

pastoralists  depend  for  their  survival  (Bodley  1975:  160).  Amongst  others,  Ginat  and 

Khazanov  put  forward  that  privatisation  of  grazing  areas  (to  further  control  resource 

exploitation),  nationalisation  of  land  and  establishing  ranching  schemes  result  in 

overgrazing,  deterioration  of  pastures  and  leading  to  desertification  of  pastoralist  lands 

(1998: 13).

Considering the  economic processes in which the state attempts to replace the subsistence 

economy  by  a  market  economy,  it  can  be  stated  that  the  value  of  cattle  is  highly 

underestimated. Thus, the commercialisation of livestock and the monetisation of pastoralist 

economies  raises  problems  since  livestock  does  not  just  represent  the  value  of  national 

currencies. This partly explains why pastoralists are reluctant to sell cattle on the market. 

Besides being fully dependent  on milk and meat  production,  livestock serves  as  capital,  

status  and social  investment  (Schneider  1979  in  Galaty  and Salzman 1981:  8,  Ginat  and 

Khazanov 1998:  14,  Hodgson 2000:  238).  Despite  reluctance  to  sell  cattle  on the  market, 

pastoralist  societies  move  towards  more  commercialisation,  especially  around  trading 

centres and towns.

Both government policies and the emergence of a market economy have had major impacts 

on social fabric and cultural roles of pastoralist groups worldwide (Galaty and Salzman 1981: 

13). Galaty and Salzman distinguish three major aspects in which social change has occurred. 

First, greater contact with market centres and greater use of government services have led to 

increased contact  with members of neighbouring groups.  This  has led to  a)  an increased 

emphasis on group identities resulting in more competition or interaction and b) lessened 

emphasis on pastoralist identities because of growing importance of the national identity. 

Second, the emergence of inequality within groups due to a division between those that hold 

on  to  traditional  lifestyles  and  those  that  ‘modernise’  resulted  in  increased  inter-group 

tension. Third, considering ideology a shift can be indicated from the ethos of collectivism 

(all  belongs  to  community)  to  individualism  (individual  wealth  emerges  in  form  of 

manufactured consumer items rather than livestock) (Galaty and Salzman 1981: 13-15).

Contemporary pastoralism has a dual character based on the remains of traditions and extent 

of ‘progress’. The traditional sector is largely intact due to continuing practices of livestock 

raising. The further away from sedentary services and government institutions,  the more 
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traditional the pastoralists live. The modern sector moves towards ‘progress’ and is clustered 

around small towns, rural industries and transportation networks (Galaty and Salzman 1981: 

15). Overall can be concluded that the ideological centre of pastoralism is shifting towards 

the political and economic standards of the nation-state and away from the singular values of 

the isolated community. The described political, economic and social changes resulting in an 

overall shift towards ‘modernity’ impacts the nature and functions of traditional practices 

such as cattle raiding among pastoralist communities. The second part of this thesis (Chapter 

five, six and seven) presents the findings of our research, aimed at understanding which 

social processes have influenced this shift in cattle raiding. Prior to this, chapter four will 

give a context analysis of the topic, providing necessary and useful background information.

34



4. Context Analysis

A brief  analysis  of  the  context  in  which  to  place  conflict  between  hostile  pastoralist 

communities in the border region of Kenya, Uganda and Sudan is necessary in order to fully 

understand the changing nature and function of cattle raiding. Therefore, this chapter will 

look at: firstly, the area and groups of focus; secondly, the implications of colonialism in this  

region  and,  third,  the  destabilisation  after  independence.  The  fourth  paragraph  looks  at 

Kenya,  Uganda  and  Sudan  as  poorly  governed  states  and  the  proliferation  of  modern 

weapons. Finally, pastoralist conflict, and in particular cattle raiding, in the region will be 

examined.

4.1 The pastoralist parts of the Horn of Africa

4.1.1 Area of focus

The border region of Turkana, Karamoja and southern Eastern Equatoria (see figure 2) is part 

of the Karamoja Cluster (which also includes Ethiopia) and is located in the Greater Horn of  

Africa. Turkana is an administrative district in the Rift Valley province of Kenya and is with 

its 77.000 square kilometres the largest district in Kenya (Kamenju et al. 2003: 14). The region 

is largely arid and hot with few trees (due to deforestation) and countless foreign planted 

procovis plants24 growing rank throughout Turkana. This heavy rooted and widespread plant 

was planted by a western biologist in this region in the 1980’s with the idea to introduce 

more green vegetation. However, this plant disables new trees to grow (it absorbs scarce 

ground water) and is poisonous for goats (I-24: 09-05-2009). A large regional refugee camp is 

located in dusty Kakuma town, currently having approximately 70.000 inhabitants (Kamenju 

et al. 2003: 14). Karamoja is situated in the northeastern part of Uganda and comprises about 

27.500 square kilometers,  approximately the size of Rwanda. This  semi-arid region has a 

harsh climate and low annual rainfall and constitutes mainly of savannah landscape covered 

with seasonal grasses, plants with thorns, and few small trees (Mkutu in Bevan 2008: 31).  

Eastern Equatoria is one of the ten states of Southern Sudan (governed by the GoSS) and the 

area is 82,542 square kilometres big. The area of focus is the land of the Toposa, situated in 

Kapoeta County along the Kenyan and Ethiopian borders.  Toposa land has hills and ridges 

cut by shallow plains and seasonal streams, is arid and has little vegetation (Website Gurtong 

Trust). The land of the Toposa receives more annual precipitation and is therefore more fertile 

24 The problem of this ‘procovis’ plant came up continuously during interviews so we felt the urge to include it in 
our findings. Remarkably, we could not find anything about this plant in the literature.
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than Karamoja and Turkana. The fertility of the soil results in more pastures which clarifies 

the fact that the Toposa possess more cattle than pastoralists in Uganda and Kenya.

  

    

Figure 5:
Ongoing drought in Turkana

4.1.2 Pastoralism as a way of life

As the natural endowment of the Horn of Africa is meagre and unevenly distributed and 

large parts are not fit for settled human habitation, the hot and dry region requires a specific 
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mode of  production  and organisation of  society:  Pastoralism or  the  use  of  rangeland for 

extensive livestock grazing by semi or wholly nomadic communities (Bevan 2008: 20). Man’s 

adaptation to such harsh environments is premised on movement (Fukui and Markakis 1994: 

218).  Pastoralists  living  in  this  region  are  primarily  livestock  keepers  and  make  use  of 

extensive grazing on rangelands for livestock production and, fully related to this, their own 

survival (FAO 2001: 1). Keeping livestock means that the animals must be able to graze and 

drink  regularly,  requiring  migration  based on the  availability  of  resources.  In  pastoralist 

societies, cattle represent food (meat, milk, blood) as well as social status and wealth. Cattle 

is central to the economy and to the society’s way of thinking. Pastoralists cannot imagine a 

life without cattle and therefore this system is called the ‘cattle complex’ (Bodley 1975: 120,  

Gray et al. 2003: 22, Verswijver and Silvester 2008: 48).

In Karamoja,  Turkana and the southern parts of Eastern Equatoria,  pastoralists raise five 

different  species  of  livestock:  Camels  (only the  Turkana),  cattle  (cows),  sheep,  goats  and 

donkeys,  sheep being most  vulnerable to drought whereas camels  and donkeys have an 

exceptional  tolerance  to  dry  conditions.  All  livestock  is  used primarily  for  consumption 

except donkeys, they are used as beasts of burden and rounded up when the family moves 

(McCabe 2004: 74-77). 

The pastoralists living in this border region consist of different (but related) people. They 

speak the same Nilotic language, have a common culture and shared myths of origin (Mbale 

2001: 8). Two main discussions stem from the literature when examining the different groups 

living in the region. First of all, the labelling of these groups is problematic. Some call them 

‘tribes’, a term that reinforces stereotype ideas of African behaviour while suggesting static 

and primordial entities (Allen in Fukui and Markakis 1994: 113-123). Others refer to ‘ethnic 

groups’ without elaborating on the essentials of ethnicity. We will not go further into this 

complex debate on terminology and will  refer  to  the people of  the Karamoja Cluster as 

‘pastoralists’, ‘pastoralist groups’ or ‘pastoralist communities’. Another point of discussion, 

although so far it has not been put that way, is the vagueness considering names of these 

pastoralist groups. In Sudan, we focus on different clans of the Toposa and in Kenya, we focus 

on three clans of the Turkana, bordering Sudan and Uganda. The clans within the Toposa and 

Turkana do not fight amongst each other. The terminology in Uganda’s Karamoja region is 

more problematic. Some see the Karamojong as distinct from the Jie and Dodoth, the former 

inhabiting the south of Karamoja and consisting of clans such as Bokora and Matheniko and 

the latter living in the north (Mc Cabe 2004, Lamphaer 1988). However, we follow Bevan 
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(2008), who argues that the Karamojong is a collective noun for all tribes living in Karamoja,  

including the Dodoth (north) and the Jie (south of Dodoth).

Pastoralism can be categorised by degree of movement, and indeed the pastoralist groups in 

the border region are practicing different forms of pastoralism due to other vegetation and a 

different amount of annual rainfall. The Turkana are highly nomadic and do not grow crops. 

Important to note is the fact that some Turkana pastoralists are forced to settle due to loss of  

livestock as a result of raids, livestock disease and droughts. The Toposa, Jie and Dodoth can 

be referred to as transhumant pastoralists. They have a permanent homestead where women, 

children  and  older  members  of  families  are  remaining  throughout  the  year  and  were 

sorghum  is  cultivated  during  rainy  season  (FAO  2001:  5).  In  principle,  the  economy  of 

pastoralists is based on subsistence: production (of livestock and crops) is mainly used for 

their own consumption (FAO 2001: 4).

4.1.3 History and culture

Pastoralist  groups in the region believe that  in the past  they were one ‘people’.  Historic 

accounts put forward that the period from 1500 through 1800 A.D. appears to have been 

characterised  by  frequent  splitting  and  fusing  of  pastoralist  groups  as  well  as  shifting 

alliances among groups (McCabe 2004:  58).  Although there is  no consensus  on how this 

exactly took place, it is said that the mountain Nayece (on Kenya-Uganda border)25 has been 

the centre of dispersion of various groups in different directions due to population pressure 

and lack of  resources.  Respondents  have said to believe that,  during this  dispersion,  the 

Turkana moved west of the mountains, the Karamojong eastwards and the Toposa moved 

north towards the territory now known as Southern Sudan (I-11: 09-04-2009). The fact that 

the pastoralist groups relate to similar myths of origin and histories explains the common 

culture of  these groups.  Besides having ‘pastoralism’ as  a shared way of  life,  they dress 

commonly, have similar beliefs, social organisation and perception on life. Important to note 

is that the further away from towns and commercial centres, the more traditional people still 

live.  Also,  the  Toposa  seem  to  live  more  traditionally  than  its  Ugandan  and  Kenyan 

counterparts,  who, in rare cases in isolated areas,  wear animal skins instead of ‘modern’  

clothing.

25 When looking out over the mountain called ‘Nayece’, on our way to remote Lokipoto, the Lokado staff told us 
this story. We could not find material in the literature that supports this information. Neither could we find more 
information on the origin and dispersal of the pastoralists in this border region.
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The Jie, Dodoth, Turkana and Toposa pastoralists dress similar. Men and women both wear 

chequered blankets of woven material. From a young age onwards, male as well as female 

pastoralists  decorate  their  skin  with scars  in  the  form of  dots  or  small  stripes26.  Women 

customarily wear many colourful necklaces (the more necklaces, the wealthier they are: see 

figure  7)  and  occasionally  shave  (parts)  of  their  hair.  Men  often  wear  heads,  caps  or  

manufacture something in their hair with rubber and feathers (see figure 6). They carry sticks 

and small wooden stools (ekicholongs) which they use as chairs and headrests. In addition 

they the youth warriors always carry around a Kalashnikov, in order to protect their herds 

and communities against external aggression from hostile pastoralist groups. The continuous 

threat  of  attacks  and  raids  from  enemies  is  a  dominant  part  of  life  of  the  pastoralist  

communities in the border region of Kenya, Uganda and Sudan.

           
   Figure 6: Turkana man          Figure 7:  Turkana woman

Considering religious beliefs, pastoralists in this region do not seem to have an elaborated 

religion. However they believe in the existence of a God and spirits of departed ancestors. 

Throughout  the  last  decade,  many  have  been  converted  to  Christianity  and  attending 

Sunday masses in local churches. With regard to social organisation, leadership and decision-

making processes are based on an age set system, with the elder men considered to have 

most decision-making power. There is no clear political organisation; age and wisdom plays 

26 The ‘scarification’ of the skin by cutting, scratching or branding methods is a common cultural use among 
pastoralists in East Africa. In some cases particular figures have a meaning or it indicates a certain group to which 
somebody belongs. Often it is just decoration and perceived as beauty. 
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a dominant role in the choice for leaders, chiefs and diviners27 (I-2: 09-03-2009). Women take 

in  a  caring  and  supportive  role,  and work  extremely  hard.  Their  major  tasks  constitute 

raising children, cooking food, growing crops, chopping wood, fetching water and milking 

cows. They are generally treated subordinate to men (FAO 2001: 35). Girls marry when they 

are sexually mature (from 12 onwards)  in order to bring in more wealth (cattle)  into the 

family  as  dowry (up to  around 150  cows)  (I-2:  09-03-2009).  Men are  responsible  for  the 

livestock, building houses and fences, decision-making and the protection of the community. 

From a young age onwards, boys are taught how to herd livestock. Their first task is taking 

care of goats and sheep but later on, they graduate to the higher task of looking after the 

precious cattle. Men lead a polygamous lifestyle and therefore, cows are most important in 

the life of male pastoralists. The more cattle he possesses, the more women he can marry (he 

can afford bride wealth), the more children he will have and, logically resulting from this, the 

more status he has in the community (Sadie 1960: 301, FG-1: 09-03-2009).

4.2 Colonialism and pastoralism; a contradicting combination

Kenya, Uganda and Sudan all fell under British colonial rule. As a result of colonial policy, 

state boundaries were drawn through the pastoralist region, establishing a new geopolitical 

pattern. These boundaries were formed as a political tool to make control easier, while the  

needs of the pastoralists were not included in the national planning (Mkutu 2008: 22- 23). 

These borders  did not coincide with ethnic boundaries and strongly interfered with their 

pastoralist  system  of  migration.  Their  mobility  was  further  restricted  by  the  creation  of 

district boundaries, game parks, nature reserves and other protected areas. In addition, parts 

of  pastoralist  zones  were  opened  up  for  cultivation  through  irrigation  as  commercial 

agriculture  was  an  important  commercial  objective  of  the  colonial  system.  This  further 

deprived pastoralists  of  water  and  land (Markakis  2004:  2,  Bevan 2008:  25).  In  addition, 

pastoralists were not used to governance based on a centralised state system and did not 

recognise  these  external  political  structures  of  governance.  Pastoralists  were  not  free  to 

manage their own lives during colonial rule and their system of governance by elders was 

not accepted by the colonial administration (Mkutu 2008: 12, 14, 23). As explained in chapter 

two, the mobility of pastoralists makes  it difficult for governments to impose control over 

them, resulting in the wish to settle them permanently (Bodley 1975: 118-120).

In general, the colonial governments of Kenya, Uganda and Sudan had little interest in these 

pastoralist areas, leaving them underdeveloped and abandoned in contrast to other parts of 

27 A ‘diviner’ is a (often elder) man, believed to be inspired by a God and performs rituals, predicts the future and 
reads signs. The diviner also used to (and sometimes still does) bless warriors before they go on a raid.

40



the country. However, as the practice of cattle raiding was regarded as a security problem to 

surrounding  areas,  efforts  were  made (especially  in  Uganda  and  Kenya)  to contain  this 

violent activity which they considered as primitive and ancient. British ‘cultural modification 

policies’  (as  mentioned in  chapter  3)  were  applied to  punish disobedient  pastoralists  by 

taxing them and installing punitive measures. Retribution was done not only by confiscating 

large amounts of livestock. Pastoralists who were accused of participation in raids and/or 

resisted against adherence to the colonial authorities were imprisoned or even killed (FG-7:  

30-04-2009, Bodley 1975: 120-122). Through this method the British attempted to gain control 

over the pastoralist population in Uganda and Kenya. However, these measures seemed to 

have limited impact  as  the colonial administration was unable to rule a resisting society 

governed by a strong hierarchal system of elders (Gulliver 1958: 900). Resulting from this, 

pastoralist  zones  such as  Turkana and Karamoja  became closed zones and permits  were 

needed to enter the territory (McCabe 2004: 50-52, Barber 1968 in Gray et al. 2003: 13, Mburu 

2001: 153-155, Mirzeler and Young 2000: 412-413).

4.3 Regional instability after independence

The  creation  of  national  borders  by  the  colonial  powers  and  the  articulation  of  ethnic 

boundaries as a result of colonial divide and rule tactics, clearly shaped pastoralist life today.  

In the post independence states, the new African leaders faced an enormous challenge to 

continue the state-building process  that  the colonial  powers had started and to establish 

order, security and development. Many states in the Greater Horn of Africa got involved in 

sponsoring  insurgencies  and  liberation  movements  in  neighbouring  countries.  From the 

1960’s onwards, protracted inter-state violent conflicts with armed militias were widespread, 

destabilising the region even more (Mkutu 2008: 2). Even though pastoralists in the border 

region of Kenya, Uganda and Sudan seem to live an isolated life, they are under influence of 

its broader region (as well as the other way around). Furthermore, post independent Kenya, 

Uganda and Sudan were all (but in varying extents) poorly governed. Thus, it is useful to 

shine light on the three countries in particular.

Kenya, which gained independence in 1963 and is currently governed by President Mwai 

Kibaki, is considered one of the more stable states in Eastern Africa. Nevertheless also here 

tensions continue to exist along tribal and ethnic lines. Tensions, which have led in the past  

and even recently with the post election violence in 2007, to brutal violent eruptions. Uganda 

gained independence in 1962 and has been governed by President Yoweri Museveni since 

1986.  The  country  has  remained  divided  ever  since  colonial  times  with  strong  socio-
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economic, cultural and political disparities between the south and the north, the latter being 

extremely  marginalised.  Several  insurgencies  have  tried  to  resist  Museveni’s  ‘no-party’ 

political  system,  but  Uganda’s  army has  managed to  suppress  them by  force.  However, 

Joseph Kony’s Lord’s Resistance Army (LRA) has been fighting the government forces for 

over twenty-two years. Although no longer active on Ugandan ground, no peace agreement 

has been signed until  today. The LRA, who applied brutal  tactics,  operated from within 

Southern Sudan, crossing borders frequently. The LRA received support by the Khartoum 

government, while Uganda supported the SPLA/M  (UCDP 2009).

Sudan  gained  independence  in  1956.  The  multiple  religious,  ethnic  and  socio-economic 

differences have let to divisions, tensions and violent conflicts for over fifty years. Sudan’s 

longest civil war between the Islamic North and the SPLA dominated South, came to a halt 

in 2005 with the signing of the Comprehensive Peace Agreement (CPA), which provided for 

a  six  year  interim  period  of  power  sharing  between  the  Government  of  Sudan  (GoS), 

dominated by the National Congress Party (NCP) and the SPLA led South (Government of 

Southern Sudan or GoSS), resulting in a referendum in 2011 on the self-determination of the 

South (Walreat 2008: 53). The war left Southern Sudan completely undeveloped. Therefore 

the  contrast  between  the  Toposa-dominated  areas  in  Eastern  Equatoria  and  the  rest  of 

Southern Sudan is  less  visible  than the  contrast  in  Uganda and Kenya.  Southern Sudan 

remains strongly divided due to conflicts between its numeral ‘ethnic’ groups. To illustrate 

how warring parties use local conflicts for their own benefits: During the war the Khartoum 

government sponsored (armed) specific groups in the South as a weapon against the SPLA. 

For instance,  in interviews the Toposa explained how they were accused by the SPLA of  

collaborating with the Khartoum government, while Khartoum accused them of supporting 

the  SPLA (FG-7:  30-04-2009,  FG-8:  03-05-2009).  The  conflict  forced many  people  to  seek 

refuge and a large segment of the population has been internally displaced, including many 

Toposa’s. 

4.4 Poorly governed states and the proliferation of modern weapons 

After independence Kenya, Uganda and Sudan had difficulties to rule the new states. All 

states,  although  Sudan  most  severe,  failed  in  providing  the  basic  responsibilities  of  a 

sovereign government: the states did not manage to physically control its territory, they were 

unable to provide basic services for the population and interaction with other governments 

in the  region was lacking. Failing governance  has especially  left  pastoralist  communities 
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deprived of any form of state security, as it were nearly forcing them to take up arms in order 

to protect themselves.

Elaborating on its preceding regimes, the current governments hardly pay attention to the 

existence of pastoralist communities in their countries. However, there are differences in the 

level of government presence in pastoralist areas between states. The government of Uganda, 

with today’s’ forced disarmament programme, seems most occupied with the situation of its 

pastoralist population. In Kenya there is hardly governmental presence, while the SPLA does 

not seem to have the capacity at all to install security measures for the Toposa’s living in 

Eastern Equatoria. The border region of Kenya, Uganda and Sudan remains marginalised 

and impoverished; the infrastructure is limited, there are nearly any roads, few hospitals and 

clinics and education is not widespread (although gaining more value in ‘urbanised’ settings) 

as a result  of which the majority of the population is illiterate. Most people do not have 

access to clean drinking water because water pumps are either too far away or lacking at all 

and famine is on the increase as result of severe droughts, livestock disease and unequal 

distribution of food (Knighton 2003: 427). 

Considering attempts to improve the safety situation in the region, the number of police 

officers in the pastoralist regions are too few to properly police between hostile groups or to  

effectively address the problem of cattle raiding (UNHCHR 2007 in Bevan 2008:31). Soldiers 

in the region either do not care about the pastoralists (SPLA) or do more harm than good 

(UPDF).  Many pastoralists argue that security personnel does not bring protection to the 

people. They sell ammunition, rape women, lack the capacity of recovering stolen cattle or  

they  steal  (and  sell)  cattle  themselves  (Knighton  2003:  443,  Bevan  2008:  66).  Pastoralist 

communities feel that in order to protect themselves and their cattle they need to carry a 

weapon  (Knighton  2003:  428).  The  absence  of  a  state  providing  security,  has  led  to  the 

‘weaponisation’ of pastoralist societies (Mkutu 2008: 44). Resulting from this lacking security, 

from the 1970’s onwards, these East African pastoralists gratefully made use of the influx of 

arms  in  the  region  due  to  the  earlier  described  civil  wars  in  their  own,  as  well  as  in 

neighbouring  countries  (Mkutu  2008:  46-47).  The  installed  borders  during  colonialism 

remained rather porous, which made the spill over of conflicts and the resulting arms trade 

easier. 

The primary source of weapons flowing into the pastoralist communities in the past decades 

seems to have come from Southern Sudan. Weapons from this side are easy to access and 
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Figure 8: Youth warrior:
small wooden stool & AK47

relatively cheap (Mkutu 2008: 52, Bevan 2008: 49, Kamenju et al. 2003: 47-50). Bevan points 

out that the Dodoth in Kaabong Districts refers to the SPLA as their main source of arms and 

ammunition since 1986. He further states that  these weapons most likely flow across the 

border through the Toposa pastoralists (Bevan 2008: 48). A lack of Sudanese arms control 

enables this trade along the borders, where illegal arms markets existed (Wairagala 2002 in 

Knighton 2003: 430). Modern weapons also started to flow into pastoralist areas from other 

directions.  Conflict  with  the  LRA in  Northern  Uganda  and  the  collapse  of  Somalia  is 

perceived as another important source (Knighton 2003: 430, Mkutu 2008: 54). Furthermore 

after the overthrow of Uganda’s dictator Idi Amin, the Matheniko in Karamoja stormed the 

abandoned  military  barracks  and  stole  a  large  amount  of  AK47’s  (Knighton  2003:  432, 

Republic  of  Uganda  2007:  6,  Mirzeler  and  Young  2000:  409).  Small  arms  and  modern 

weapons started to replace the traditional spears,  bows and arrows (Bevan 2008: 26) and 

became the most valuable possession of pastoralists besides cattle.

4.5 Pastoralist conflict in the region

Moving from struggles  for national independence and large civil  wars towards the more 

local level; this proliferation of modern weapons also strongly influenced conflict between 

pastoralist groups in Kenya, Uganda and Sudan’s border region. Before further elaboration 

on the transformation of this type of conflict, we need to briefly go into its major form; cattle-

raiding and the actors that perform this practice.

4.5.1 Cattle raiding

Krätli  argues that  a certain level of violent conflict  is  endemic to 

many pastoralist areas (Krätli and Swift in Meier and Bond 2007: 

718). Competition over pasture, water and grazing lands has always 

led to violent clashes between hostile pastoralist groups, most often 

in the form of  cattle raiding. Cattle raiding is tied to the economic 

need  for  restocking  (after  livestock  theft,  disease,  drought)  and 

“maintaining  the  quality  of  the  herds,  to  ecological  exigencies 

and/or demographic changes demanding an increase in pastoralist 

productivity and to the political power one gains through animal 

wealth” (Kurimoto & Simonse, 1998; Fukui and Markakis, 1994 in 

Walraet 2008: 59). Logically, this flow of events leads to a vicious 

circle of revenge and counter attacks. Often a distinction is being 

made between cattle raiding and ‘theft’ or ‘cattle rustling’. Raiding 
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is being considered a large scale and well-organised rather legitimate practice while theft or 

rustling is  more perceived as  stealing a few animals  for personal  benefits,  often without 

discussion with the community. The need of keeping the 

number of cattle high is caused by the earlier mentioned ‘cattle complex’. Cattle raiding is 

carried  by  youth  warriors.  When  describing  the  ‘warrior’  concept,  Otim  refers  to  a 

“physiological age group of able-bodied men capable of protecting the herds and community 

against attacks, and also capable of organising and executing raids” (see figure 8) (Otim in 

Goldsmith 2007: 13). Looking at the functions of raiding, traditionally it is perceived as part of 

the pastoralist culture: it provided a rite of passage for young men after which they were 

more likely to marry, as they were able to afford dowry. During the organisational process of 

the  raid,  a  diviner  would  be  asked  to  predict  whether  the  raid  would  be  successful. 

Furthermore, after a successful raid, a ceremony was organised during which the warriors 

were praised (especially the ones who had killed an enemy) and the cattle were given to the 

elders  (I-16:  25-04-2009).  Prior  to  the  1970’s,  as  Jabs  argues,  raids  were  undertaken  only 

during times of environmental stress when the survival of the group depended on recouping 

cattle (2007: 1501). In this way, cattle raiding can be viewed as a livelihood strategy.

Examining the nature or performance of cattle raiding itself, first, raids were carried out with 

spears, arrows and bows and hand-to-hand combat (Mkutu 2008: 16-18), necessitating a large 

group of  warriors  to  be  involved for  the raid to  be  successful.  Also,  according to  many 

respondents,  these  raids took mainly place during the night:  ‘We entered a kraal  with a 

group and then some ran away with the cattle and other remained to fight’, tells a Toposa 

warrior (I-16: 25-04-2009). Second, because a large group of people needed to be mobilised, 

large-scale raids took place only at the direction and under the leadership of the elders of the 

tribe. A Toposa woman indicated that it was absolutely not possible for a warrior to leave  

without permission for a raid (I-15:  23-04-2009).  Third, cattle raiding was limited to inter 

tribal  conflict.  These  factors  were  key  to  maintaining  cattle  raiding  as  a  recurrent  and 

reciprocal struggle that caused intermittent conflict but that also contributed to the survival 

of pastoralist people (Jabs 2007: 1501). Hendrickson et al. argues that, because of the influx of  

arms,  raiding  has  been  transformed  from  a  “quasi-cultural  practice  with  important 

livelihood enhancing functions, into a more predatory activity, which occurs on a large scale, 

is  extremely  violent  and  is  sponsored  by  actors  from  outside  the  pastoralist  sector” 

(Hendrickson in Meier et al. 2007: 718). 

4.5.2 Pastoralist groups in ‘war’ and ‘peace’
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All pastoralist groups in the border region of Kenya, Uganda and Sudan are raiding each 

other’s cattle in order to go for revenge attacks or to restock their own livestock. This raiding 

and counter-raiding happens between current hostile groups. Here it  is  useful to refer to 

Richards’  ‘war  and peace  continuum’  (as  explained  in  chapter  two),  as  the  relationship 

between the pastoralist groups is dynamic, it transforms from hostile attitudes to periods of  

calmness  and peace.  As investigating a  complete  picture  of  all  conflicting  groups in  the 

region will be far too complex (and irrelevant) here, only our groups of focus (and major 

neighbouring groups) will be examined. In the border region, a high degree of cross-border 

conflict takes place. At the moment the Turkana perceives the Toposa, Dodoth, Jie and their 

‘fellow Kenyan’ Pokot as enemies while maintaining some sort of alliance with the Ugandan 

Matheniko. The Toposa have a hostile relationship with the Turkana, the ‘fellow Sudanese’ 

Didinga, a good relationship with the Dodoth and a neutral relationship with the Jie, as they 

are  too  far  away.  Unlike  Turkana,  within  Karamoja  pastoralist  groups  fight  among 

themselves as the Dodoth and the Jie consider each other as their principle adversaries. This  

explanation of pastoralist conflict is illustrated in figure 9.

Figure 9: 
Conflict map of 
border region

 Kenya, Uganda and 
      Sudan

As  pointed  out  before,  besides  the  change  of  cattle  raiding  after  the  influx  of  modern 

weapons,  other  factors  and  processes  need  to  be  examined  in  order  to  understand 

transformation of pastoralist societies and cattle raiding in the last decade. The next chapter 

is the beginning of the second part of this thesis, in which our findings with regard to the 

research question will be presented.
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5. State Policies: Disarmament

This  chapter  puts  forward  how  the  state  imposes  ‘modern’  policies  on  the  traditional 

pastoralist society. Although the presence of the state has been minimal in the border region 

of  Kenya,  Uganda  and  Sudan  from  colonialism  onwards,  there  have  been  various 

disarmament campaigns in order to disarm the pastoralist warriors. Governments perceive 

the existence of autonomous pastoralist communities within the boundaries of the state as a 

challenge to their authority and a possible invitation to aggression by neighbouring countries 

(Bodley 1975: 62). This is especially the case when these warriors are occupying border areas 

and when they are heavily armed. The case of Uganda will be emphasised in this chapter as 

well as the change in pastoralist violence (and in particular cattle raiding) with which this 

disarmament policy goes accompanied. Besides the change in de nature and functions of 

cattle  raiding,  we will  look at  the  various  Ugandan disarmament  campaigns,  policies  of 

Kenya  and Sudan and attempts  to  work  towards  a  multilateral  integrated  disarmament 

policy for the region.

5.1 Disarmament campaigns 2000 – 2006

Uganda’s current forced disarmament programme is the centre of attention in the region. 

However,  disarmament  campaigns  have been implemented on numeral  occasions by the 

Ugandan successive regimes since the 1960’s (Lorika in IKV Pax Christi 2003: 76). And even 

before independence the colonial administration already attempted to remove the traditional 

weapons owned by pastoralists (Gray et al. 2003: 13). Also in Kenya there have been efforts 

to remove the guns in Turkana, but without any success. For the purpose of this research it is  

not necessary to focus in depth on these past attempts, but it is just worth noting that during 

these disarmament campaigns security was never established (Longole 2007: 1). When the 

government  does  not  guarantee  protection  of  the  pastoralists,  no herder would  think  of 

keeping cattle without a weapon to protect his livestock. 

Uganda’s current forced disarmament campaign, builds upon the disarmament programme 

that was established in March 2000. This campaign consists of different phases. The previous 

decade of intensified cattle raiding in Karamoja and subsequent pressure from politicians in 

neighbouring districts,  led to the implementation of this extended operation (Republic of 

Uganda 2007: 7). This disarmament approach adopted the idea of establishing Local Defence 

Units (LDU’s), which consisted of armed pastoralists. These LDU’s operated under UPDF 

command. Arming civilians in vigilant groups is a method that has also been implemented in 
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Kenya in the past. However, these untrained groups without appropriate supervision have 

mostly become a source of insecurity itself (Mkutu 2008: 144). The first phase started in 2001 

with a one month voluntary campaign, and paved the way for a forced campaign in 2002 

(Republic  of  Uganda  2007:  7).  In  the  official  policy  it  declares  providing  incentives  for 

pastoralists to hand in their guns (Republic of Uganda 2007: 9). These incentives entailed a 

bag of maize flour, a certificate as token of appreciation and an ox-plough. During the start of 

the first phase nearly 10,000 guns were turned in, but unfortunately no sensitivity was given 

to the needs and the culture of the pastoralists in terms of incentives (Akabwai and Ateyo 

2007: 32). Furthermore, the majority of these guns were reissued to warriors who had been 

recruited into LDU’s and ‘anti-stock theft coalitions’. These coalitions were not really active 

anymore  by  2006  and  most  of  their  weapons  and  ammunition  returned  into  general 

circulation (Sudan Early Issue Brief 2007: 5).  

The second phase of forceful disarmament was largely a military-led exercise with a mandate 

to,  amongst others,  investigate suspected villages and kraals  and to arrest and prosecute 

suspected criminals (Republic of Uganda 2007: 10). In 2002 the UPDF abruptly withdrew its 

operation in Karamoja to fight the increased incursions from the LRA in the western part of  

Northern Uganda. The departure of the UPDF left the disarmed communities unprotected 

and vulnerable, which worsened the security situation. Inter-group raiding flared up again 

and  those  who  had  previously  disarmed  took  up  their  weapons  in  order  to  defend 

themselves (Akabwai and Ateyo 2007: 33). By the end of November 2003, the government 

had  already  intimated  the  necessity  for  a  fresh  start  in  re-designing  disarmament  in 

Karamoja (Republic of Uganda 2007: 7).

5.2 Disarmament campaigns 2006 – to date

After the February 2006 Presidential Elections, disarmament in Karamoja acquired a new 

dimension in which military interventions took centre stage in order to further rid Karamoja 

of illegal arms and ammunition (Akabwai and Ateyo 2007: 35). According to informants, the 

reason to increasingly militarise the campaign was an attempt by the Museveni regime to 

‘buy votes’ from people in neighbouring districts that were suffering from armed attacks and 

raids by Karamojong warriors (I-8: 20-03-2009, I-2: 09-03-2009). Because raiding continued 

among  pastoralist  communities,  the  UPDF  introduced  ‘Cordon,  Search  and  Disarm’ 

operations in May 2006 (Republic of Uganda 2007:  12). This strategy entails  that  soldiers 

secretly  surround the suspected  manyatta,  kraal,  trading centre or cattle  market.  Then all 

suspects are held for investigation. Those who are found with guns are taken to the army 
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barracks for further questioning before releasing them. Everybody who tries  to escape is 

ordered to be shot dead (Longole 2007: 2). During these new forceful operations, infantry 

support  such  as  helicopter  gunships,  heavy  mounted  machine  guns,  assault  rifles  and 

grenades were used against suspected warriors in mountainous terrain. (Republic of Uganda 

2007: 14, Sudan Issue Brief 2007: 5).

A difficult dilemma arises from these harsh tactics to disarm Karamojong warriors. On the 

one hand, many respondents argue that the security in Kotido and Kaabong Town Councils 

has been improved since 2006. On the other hand, people living outside the major towns in 

the manyatta’s and kraals emphasise the increased insecurity and human rights violations by 

UPDF soldiers. This immediately brings forward a strong distinction between the security 

situation in urbanised and rural areas. Drawing on the former, an inhabitant of Kotido Town 

explains: ‘I don’t hear gunshots anymore at night, guns are only carried by soldiers and I can 

travel safely to Mbale by bus’  28 (I-1: 07-03-2009). Another person puts forward that ‘Three 

years ago, Kotido was a no go area because the youth made it very insecure’ (I-1: 07-03-2009). 

Longole  adds  to  this  that  intimidation  by  warriors  has  ceased  and  road ambushes  and 

robberies have greatly reduced (Longole 2007: 2). For example, our fieldwork in Karamoja 

might not have been possible without disarmament drawing on a high road insecurity and 

negative travel advices prior to 2006.

Another result of the disarmament programme is a decrease in the price of weapons because 

many guns are still available while people have become increasingly more cautious to carry 

and buy one considering the punitive measures of the army. Previous weapon markets, for 

example close to the Sudanese border in Uganda, have ceased to exist. In contrast, the cost of 

ammunition has gone drastically up as the supply of bullets are scarce in Uganda and even 

more in Kenya29. Today almost every Turkana warrior still carries a gun. However many of 

these weapons are unloaded, and if the gun is provided with a bullet, the Turkana are very 

careful to use and risk spilling it (I-25: 18-05-2009, I- 11: 09-04-2009). A way for Turkana to 

obtain new bullets is by shooting an enemy and taking his. Turkana’s feel that pastoralist 

groups across the border are aware that most of the Turkana arms are unloaded, which gives 

the other party more confidence to attack (I-11: 09-04-2009). Ironically in Uganda it seems to 

be easier to attain bullets as undisciplined UPDF and LDU soldiers are known for selling 

28 Mbale is a city in between Kotido and Kampala along the main road going south.
29 One explanation for the scarcity of bullets might be that the supply which stolen from the Moroto barracks in 
1979 by Matheniko warriors is starting to finish. One of the other factors is the disarmament programme in 
Uganda and also in Kenya. Before disarmament bullets were even used as a means of currency, but now the 
control is more strict (Mkutu 2008: 74-78).
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bullets to the pastoralists  (Mkutu 2008:  74-  78,  I-1:  07-03-2009).  They sell  these arms and 

ammunition, in addition to the plundering of villages as a way to compensate for their low 

salary  (Mkutu  2008:  78,  I-1:  07-03-2009).  This  further  makes  the  intentions  and  the 

commitment of the army to bring security to the Karamoja Cluster untrustworthy.

Figure 10:
Modern weapons: a common phenomenon in the border region

Even  though  positive  voices  about  the  current  disarmament  programme  are  heard,  the 

negative ones are more dominant. One reason for this seems to be the fact that there is no 

multilateral integrated disarmament policy for the countries in this border region. This lack 

of cooperation contributes to the increase of cross-border violence. It makes one group more 

vulnerable while simultaneously strengthening the other, which further destabilises the area. 

Disarmament policies in the border region of Kenya, Uganda and Sudan are so far only 

focused on their own national territory, not taking into account the pastoralist nature of the 
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inhabitants and the therefore cross-border problem of weapons and security-dilemma’s. For 

instance, in 2006 the government of Kenya launched a series of military led disarmament 

programmes  among  the  Pokot  and  Turkana.  After  disarming  them,  the  Turkana  were 

attacked by other pastoralist groups (that were not disarmed), while the government had 

assured them protection (Sudan Issue Brief 2007: 5). In the same line, immediately after the 

disarmament exercises of 2006, rival groups started to raid the Karamojong, who were now 

unable  to  defend  themselves  (Sudan  Issue  Brief  2007:  5,  Akabwai  and  Ateyo  2007:  33). 

Disarmament  on  only  one  side  of  the  border  creates  an  imbalance  of  power  among 

pastoralist groups in the region, only adding to the increasing insecurity in the rural areas. 

Disarmament  in  this  region  cannot  be  successful  without  a  coordinated  involvement  of 

neighbouring states (Republic of Uganda 2007: 18).

On  policy  level,  there  is  a  consensus  that  there  is  a  strong  need  for  an  integrated 

disarmament  policy,  involving  at  least  Southern  Sudan,  Kenya and Uganda in  efforts  to 

disarm pastoralists. The current emphasis for both Uganda and Kenya is on addressing the 

arms problem within the Karamoja cluster through joint effort by the two governments as 

espoused in the ‘Joint Kenya Uganda Disarmament Action Plan’ (Republic of Uganda 2007: 

18). However, although policy arrangements are made between Kenya and Uganda, nothing 

practical (cooperation on the ground) has been achieved in this respect and Sudan has not  

been included so far.

5.3 The issue of protected kraals

Before the 2006 enforced disarmament campaign, Jie and Dodoth kraals were mobile cattle 

camps, migrating three or four times in one year in their search for water and pasture. In 

order for the UPDF to keep an eye on the disarmed warriors and to make their protection  

easier and more efficient, the army decided to put several kraals together. The army became 

the party deciding when and to where these kraals can move. This has resulted in turning 

kraals practically into settlements as some of them have not moved from their location for 

nearly four years (I-7: 13-03-2009). Furthermore, in line with the disarmament campaigns, the 

UPDF started patrolling along all national and district borders around the Karamoja region, 

preventing pastoralists from going in or out the district (Republic of Uganda 2007: 10, I-3: 09-

03-2009). We will further elaborate on this implication in chapter 6 on Migration.

Since July 2008, the large integrated kraals in Kotido and Kaabong District are now under 

supervision of the UPDF (I-8: 20-03-2009). The soldiers have their own barracks next to the 
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kraal and during the morning assembly they discuss the task of each soldier for the coming 

day and night. Soldiers work together with LDU’s, recruited from the pastoralist youth in the 

region.  After  the  morning assembly,  the  herders  are  allowed  to  graze  their  cattle  in  the 

surroundings of the kraal. UPDF soldiers are accompanying them for ‘protection’ (O-2: 14-

03-2009).

However, considering the enormous amount of cattle and people in such a kraal, the number 

of armed soldiers and LDU’s is by far not enough to protect the people and the cattle staying 

in the kraal. People even argue that they fear raiders more and that the kraal is now even 

attacked during daytime (I-5: 12-03-2009). According to various respondents, this increasing 

insecurity is due to the incapacity of UPDF soldiers to look after cattle: ‘Looking after cattle is 

something  new  to  them.  Before  disarmament,  people  protected  their  own  herds  very 

strategically, some went ahead and some behind with guns to protect. Soldiers do not and 

cannot  do  this’  (I-9:  23-03-2009).  Jie  and  Dodoth  pastoralists  also  point  at  the  heavy 

equipment of the soldiers as well as the notion that they ‘cannot stand the heat’, adding to 

their immobility and inability to respond quick enough (I-9: 23-03-2009, I-5: 12-03-2009, I-7: 

13-03-2009). As response to the failing protection by UPDF soldiers, some Jie kraal-leaders 

came up with the proposal to borrow UPDF weapons to protect the cattle during grazing and 

giving the weapons back at the end of the day, enabling the soldiers to spend their time 

under a tree (I-5: 12-03-2009). This proposal was rejected as it strongly interfered with the 

disarmament measures  for  Karamojong warriors.  This  knowledge makes kraals  easier  to 

attack (during both day and night) when they are ‘protected’, making the people in these 

kraals  even more vulnerable.  As one Dodoth warrior points out:  ‘It  was better  when the 

kraals were not protected, because at least we could protect ourselves. With guns you can go 

for revenge, but now we are left so vulnerable’ (I-7: 13-03-2009).

Besides  having a  negative  impact  on the  protection  of  disarmed pastoralists,  it  also  has 

negative implications for the health of their most important possession: cattle.  As several 

kraals have been put together in one relatively small spot, too many animals are forced to 

share an insufficient amount of pasture and water. In this way, there is too much pressure on 

the grass with the result that the grass finishes, leading to diseases and a quick decrease in 

livestock (I-2: 09-03-2009, I-5: 12-03-2009, I-7: 13-03-2009). The coordinator of a Kotido-based 

CBO explains that this policy affects the production. When cattle is not properly fed, this  

influences the milk production. He also puts forwards that cows are mainly used to eat now 

(as they die because of hunger and diseases) because UPDF policies disable the pastoralists 
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to fully exploit the capacity of their cattle. Current circumstances halt the cattle’s ability to 

produce food and status. (I-8: 20-03-2009). The fact that women even compose songs about 

this situation illustrates the gravity of the problem: ‘Our cows are put together and now the 

drought has finished our cows…’ (I-1: 07-03-2009).

The failure of state responses to cattle raiding (and other types of pastoralist violence) in this 

border region results from the fact that these interventions are often politically driven while 

consisting  of  coercive  measures.  Consequently,  the  root  cause  (insecurity)  is  not  being 

addressed  (Longole  2007:  2).  Furthermore,  disarmament  policies  do  not  include 

reconciliation methods. The past has proven that promised security by the state, often fails to 

materialise, which leads to increased insecurity for the disarmed communities. As a result of 

this, pastoralists today are very suspicious and resistant to these external initiatives (Sudan 

Issue Brief nr 6 2007: 2). In particular the manyatta’s and the kraals in the rural areas seem to 

have become more  insecure  since  2006 due to  forceful  disarmament  measures  by UPDF 

soldiers and the lack multilateral cooperation. 

5.4 Increasing a-symmetric tensions 

The disarmament programme has had an enormous impact on the dynamics in the region 

and has led to a conflict  between the state,  who imposes this  policy,  and the traditional 

communities who are resisting against these interventions. The extent to which the groups 

perceive Uganda’s disarmament policy as threatening differs on each side of the border. 

5.4.1 Karamoja

The implications of this policy are most felt by the pastoralists in Uganda. The government’s  

army and the Karamojong have both inflicted harm upon each other. The hard-line approach 

and the human rights violations of the UPDF, has created a situation where the warriors  

consider  the  army  as  “just  another  raiding  party”  against  whom  they  have  to  defend 

themselves (Longole 2007). During a focus-group discussion in Jie County an elder expressed 

the following: ‘The programme is very violent. The army comes into the villages to search for 

weapons. The UPDF beats men and women to gather information on where we have hidden 

the guns. Even if there is no evidence or the UPDF is unsure, they beat people up’ (FG-1: 09-

03-2009). During interviews in Karamoja many similar accounts of abuses by the soldiers, 

including incidents of raped women, were brought forward (FG-2: 10-03-2009, I -8: 20-03-

2009).  The coordinator  of  one of  the local  CBO’s  expressed that  violence  by the soldiers 

during their disarmament practices can somehow be justified when there is substantial and 
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solid proof that the suspect has spoiled the peace by resorting to violence. However, most 

often ‘many people are innocent but are being accused of having a gun and for this they are 

being tortured’ (I -8: 20-03-2009). In a  manyatta  near Kotido, elders felt that the presence of 

soldiers creates a constant threatening feeling: ‘With the disarmament policy here, there is no 

rest in the violence, no period to relax’ (FG-1: 09-03-2009). The violence, represented by the 

state,  leads  to  violent  reactions  and  retributions  from  the  pastoralist  communities.  For 

example in October 2006 Jie warriors killed a number of soldiers near Kotido town (Sudan 

Issue brief 2007: 5). This violence on both sides has led to tensions and suspicion between 

soldiers and pastoralists, which manifest itself an in a defensive attitude on both sides and a 

vicious cycle of violence. 

5.4.2 Turkana

The UPDF not only applies harsh measures towards the Karamojong and neither are their 

actions only felt on the Ugandan side of the border. Also the Turkana have suffered from 

these  state  actions.  The Turkana traditionally  moved into Uganda to graze on their land 

during  dry  season  and  today  they  are  still  allowed  to  cross  these  borders.  The  UPDF 

demands of the Turkana to leave their guns at the border-posts before crossing into Uganda.  

On the other side, the Turkana have refused to enter unarmed, fearing those Karamojong 

who continue  to  carry  guns.  As  a  result  of  crossing  the  border  illegally,  the  UPDF has 

bombed several Turkana kraals on the Ugandan side of the border and even within Kenya (I-

8: 20-03-2009). As this violence is strongly entangled with migration, the next chapter will  

further elaborate on these bombings.  

5.4.3 Toposa land

Uganda’s  disarmament  measures  have also,  although to  a lesser  extent,  been felt  on the 

Toposa side of the border. Traditionally during dry season the Toposa would graze in Kidepo 

National Park (during peaceful times together with the Dodoth and the Didinga), but from 

2007 onwards the Toposa were ordered to leave their weapons behind when entering Kidepo 

N.P.  Like  the  Turkana,  the  Toposa  also  refused  to  leave  their  weapons  behind,  fearing 

surrounding raiders to steal their cattle, and continued to move into Uganda to search for  

water  and  pasture.  They  encountered  UPDF  soldiers  and  numerous  livestock  and  ten 

Toposa’s  were  killed  (I-20:  05-05-2009).  Today  the  Toposa  cannot  graze  in  Kidepo  N.P. 

anymore. This is partly a result of the disarmament programme, but also due the decision of 

the Ugandan Wildlife Authority to protect the animals in this park  (I-17: 28-04-2009, FG-7: 
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03-05-2009, I-20: 05-05-2009 ), once again emphasising the ‘modern’ influence on pastoralist 

societies.

However on the Sudanese side, the Toposa suffer less directly from UPDF violence. In Sudan 

among the Toposa it is still normality that every household has a gun as a heritage from the 

war. Even in the towns, in contrast to Turkana, people carry around their weapons. In certain  

areas in the South there have been attempts of voluntary disarmament, but these have not 

been  consistent  and  failed  to  address  the  Toposa.  It  is  argued  that  the  Government  of 

Southern Sudan is  not  committed  to  a  disarmament  programme and prefers  to  keep its 

citizens armed in case a new war, expected with the referendum in 2011, breaks out with the 

North (I-12: 21-04-2009). 

5.5 Disarmament and the changing nature and functions of cattle raiding

The  disarmament  programme  of  the  Ugandan  government  has  been  established  by  the 

modern  state  as  a  reaction  to  the  flow  of  modern  automatic  weapons  in  the  hands  of 

indigenous  people  in  a  traditional  pastoralist  society.  These  disarmament  practices  have 

(had) a large impact  on pastoralism as a way of life.  By patrolling state boundaries and 

therefore  preventing  pastoralists  from  their  necessary  movements  is  one  example.  Also 

Uganda’s  disarmament  policy  has  interfered  with  traditional  relationships  between 

pastoralist groups. In times of extreme drought hostile groups could establish an agreement 

to  make  use  of  ‘each  other’s  land’  and  to  help  each  other  overcome  environmental  

challenges. Therefore before disarmament, different pastoralist groups (such as Toposa and 

Turkana) would at times share the same pasture areas to prevent a threat to their survival.  

These  traditional  mechanisms  for  resource  sharing  are  now  being  undermined  by  the 

disarmament programme, which has further implications for the flexible periods in which 

pastoralist groups are in ‘war’ or ‘in peace’ with each other (keeping in mind Richard’s war 

and peace continuum). As a consequence, it also influenced the nature and functions of cattle 

raiding.  As  Turkana,  Karamoja  and  Southern  Sudan  are  in  different  stages  of  their 

development,  these  modern  processes  impact  cattle  raiding  along the  three  sides  of  the 

border in different ways.

The nature of cattle raiding has changed in several ways and in different directions. First of 

all,  disarmament  practices  in  Karamoja  have  led  to  an  imbalance  of  power  between 

pastoralist communities cross-border and within the region itself. The Karamojong who did 

hand in their weapons clearly have become an easy target for surrounding armed raiders, 
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giving them more confidence to attack. In line with this, as pastoralists are familiar with the 

incapacity of UPDF soldiers to protect them, they know that kraals (supposed to be protected 

by the UPDF), are especially perceived as vulnerable and easy to attack, also during day 

time. Secondly, in contradiction to the past, raids are now being organised and carried out by 

smaller groups, sometimes only three up to ten warriors. UPDF soldiers who are patrolling 

the borders as part of the disarmament programme basically force pastoralists to go in small 

groups as with large numbers the soldiers are more likely to track them down (I-21: 08-05).

Traditionally cattle raiding was carried out by a large number of raiders, exceeding at least a 

hundred  people  (I-5:  12-03-2009).  In  the  old  days  the  raiding  with  traditional  weapons 

required well  and thorough planning,  which could sometimes  take up to a few months. 

Nowadays, the use of a gun instead of a spear allows them to attack from a distance30. As the 

raids are smaller and carried out by warriors with automatic weapons, less organisation and 

planning is needed and pastoralists themselves rather characterise these raids as theft or 

criminal acts (FG-3: 04-04-2009,  FG-9:  23-03-2009,  I-17: 28-04-2009). As less organisation is 

required, raids can be undertaken more frequent, sometimes even every week (I-9: 23-03-

2009, I-12: 21-04-2009, I-18: 02-05-2009, I-20: 05-05-2009). In Toposa land it is still more likely 

for raids to be organised and performed by large groups (I-15: 23-04-2009). This could be the 

result of a minimalist governmental presence in Southern Sudan and the fact that the country 

is least affected by Uganda’s disarmament programme. The third way in which the nature of 

cattle raiding seems to have changed results from the impact of the a-symmetric violence 

(between UPDF soldiers and pastoralists) on the lives of warriors. Warriors live in a culture 

of violence, which has been re-enforced by the Ugandan army and their tactics to implement 

the disarmament programme. While not being protected after being disarmed, warriors are 

not motivated and encouraged to hand in weapons or to remain unarmed. Besides, many 

pastoralists  expressed  that  the  UPDF’s  approach  confirms  their  feelings  of  being 

marginalised and discriminated against. In addition it can also be argued that unconsciously 

it  impacts  the  intra-group  relations.  Ultimately,  the  soldiers  have  the  power  to  make 

decisions (particularly in Karamoja) and hereby, they can overrule the traditional power of 

the  elders.  This  possibly  also  affects  the  way  youth  warriors  perceive  the  elders,  

undermining  their  traditional  authorative  role.  Simultaneously  are  the  elders  more 

complaining about the increasing criminal behaviour of the youth (I-17: 28-04-2009), which 

could also unconsciously be impacted by the UPDF’s discourse on the misbehaviour of the 

young warriors.  Chapter 7 will further elaborate on this.

30 Using spears requires one-to-one combat whereas fire arms can be used to injure or kill more people in a short 
period of time, while firing from a distance.
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The disarmament programme has also impacted the function of cattle raiding. Cattle raiding 

has  changed  more  into  an  activity  that  is  performed  out  of  individual  gain  instead  of 

something that serves the interests of the group. Nowadays, in increasing extent, small raids 

are carried  out in  order  to  sell  the  cattle  and purchase  goods on the  market  (as will  be 

explained in chapter 7), unlike in the past where a raid was perceived as traditional activity 

serving survival and status of the community. This is a typical example of the shift “from the 

ethos  of  collectivism  to  the  ethos  of  individualism”  as  result  of  the  influence  of 

modernisation processes on pastoralist societies (Galaty and Salzman 1981: 13-15). One of the 

coordinators in Karamoja explained: ‘Today the problem lies rather with individual spoilers31 

and not with the whole group’ (I-8: 20-03-2009). This distinction indicates a division within 

pastoralist  groups.  Apparently,  the  disarmament  has  not  only  impacted  social  relations 

between groups, but it also influenced intra-group relations, such as within the Jie and the 

Dodoth. Interviews indicate that a considerable number of people handed in their arms and 

who do not go for raids any longer. However, there is also a number of Karamojong who 

have fled into the mountainous bushes and even crossed the border in order to hide their 

weapons (I-9: 23-03-2009). As a consequence, a division has started to emerge between the 

armed and the  unarmed warriors.  Those  who are  armed continue  to  inflict  harm  upon 

pastoralist communities, while the unarmed need to seek protection by the state, which as 

indicated before, the state is most often not able to provide. This division between ‘spoilers’ 

and  other  pastoralists  again  results  in  violence,  even more  strengthening  the  culture  of 

violence.  For instance,  unarmed Karamojong also bear  the consequence  of  the actions of 

these peace spoilers, either by the government or by ‘enemy’ raiders (I-8: 20-03-2009, FG-6: 

14-4-2009).  In  the past  disarmed Jie  and Dodoth,  who want  to live  a  peaceful  life,  have 

occasionally  informed the  army on the  location  of  these  peace  spoilers.  For  example,  in 

Panyangara a house was burned down when a kraal leader had reported to the army some 

peace spoilers (Jie) who had raided the Matheniko. The warriors were so angry that they 

burned down the house of the kraal leader (I-8: 20-03-2009). 

Concluding,  the  disarmament  programme  has  had  (and  still  has)  severe  impacts  on 

pastoralism  in  general  and  the  nature  and  functions  of  cattle  raiding  in  particular.  The 

context in which people are disarmed, in this case warriors in a pastoralist society where 

state security is highly lacking, has not been taken into account very carefully. If pastoralists 

lose their cattle (upon which their lives is built) due to an inability to defend themselves  
31 A ‘spoiler’ or a ‘peace spoiler’ can be an individual or a group of people, who belong to a certain pastoralist 
group but who raid cattle of their enemies without discussing this with their communities. By ‘raiding in the 
name of their group’ they can thus ruin peaceful cooperation between two groups or break a peace agreement (I-
8: 20-03-2009, FG-1: 09-03-2009, FG-3: 06-04-2009, FG-8: 03-05-2009).
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against external threats (after being disarmed), they feel they are worth nothing anymore. 

The Ugandan disarmament policy tries to resolve this problem by protecting kraals by UPDF 

soldiers, which ultimately has negative implications for both the protection of the people and 

the  health  of  cattle.  As  will  be  put  forward  in  the  next  chapter,  Uganda’s  disarmament  

programme also has profound implications  on pastoralist  migration patterns and further 

impacts the traditional practice of cattle raiding.  

6. Pastoralist Migration Patterns
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This  chapter  shows  that  migration  patterns  in  the  border  region  of  Kenya,  Uganda and 

Sudan have changed in  the  last  decade due  to  global  climate  change  and the  Ugandan 

disarmament programme for pastoralists in the Karamoja region. This change in migration 

patterns has led to a transformation in the nature of cattle raiding. In this chapter, we will go  

into pastoralist migration in general, the time that migration takes place, past and current 

migration routes and the link between migration and violence between pastoralist groups.

6.1 Pastoralist migration

‘Migration’  can  be  defined  as  the  ‘geographical  displacement  of  people’.  Pastoralist 

migration, however, cannot be understood as a simple geographical displacement. Pastoralist 

people are mobile and this mobility forms a major part of their culture (De Bruijn and van 

Dijk 2001: 2). Pastoralists have a ‘culture of travel’ in which mobility is the normal state while 

sedentarity is the extraordinary situation (2001: 63). Cattle herders are most mobile because 

of the wishes and needs of the cattle. They need to explore the best pastures, to gain access to 

water and also reach markets (De Bruijn and van Dijk 2001: 70). 

The degree of mobility varies among different pastoralist groups in the border region. As 

pointed out  in  chapter  four,  the  Turkana  are  highly  nomadic  while  the  Toposa,  Jie  and 

Dodoth are transhumant pastoralists (originally). Turkana pastoralists are the most mobile 

and are continually on the move with their cattle. McCabe even argues that the Turkana are 

one of the world’s most mobile people, in terms of frequency of their movements (2004: 230). 

Whole families  stay  in  kraals  where  all  animals  are  held in  order to provide them with 

enough water and pastures (Verswijver and Silvester 2008: 48). Transhumant pastoralists stay 

in permanent homesteads during wet season (April – September),  where they also grow 

crops. During dry season (October- March), the young men move to the kraals with their  

cattle and some small livestock to find better pasture. Milking animals stay behind at the 

settlement to guarantee survival of women, children and elder men (FG-7: 30-04-2009, I-18: 

02-05-2009).

The decision to migrate to another place is made by elders and kraal leaders during a 

morning assembly (I-6: 13-03-2009). When the grass is finished they send young men to 

check out availability of pasture and water in surrounding areas (I-23: 08-05-2009). An 

agreement has to be made with the people currently staying in the area of the potentially 

new kraal (I-17: 28-04-2009). When agreed upon the new grazing area, the youth reports back 

to the elders after which the kraal can migrate to its new place. After arrival, with branches 

59



of small trees they start building fences, houses and the closure of animals. The duration of 

the stay in one spot depends on the availability of water and pasture (I-21: 08-05-2009). 

Figure 11:
Women migrating with their packed donkey’s

Migration patterns of pastoralists in the border region have changed due to climate change 

and the enforcement of the Ugandan disarmament programme. The Jie and Dodoth are most 

affected  compared  to  the  Toposa.  Toposa  have  been  able  to  hold  on  to  most  of  their 

traditional  migration patterns.  During interviews and focus  group discussions,  nearly  all 

respondents  have  argued  that  the  climate  has  changed  significantly  since  the  1990’s 

emphasising the increasing length of the dry season, a shorter wet season (or no wet season 

at all) and more extreme droughts. In Karamoja, during our time of fieldwork, people were 

desperate and starving. They kept repeating that they did not have rains for two years with 

the result that ‘cows are taken and crops fail’ (FG-1: 09-03-2009). Turkana pastoralists point at 

the  need  for  more  frequent  movements  in  search  for  water.  As  there  are  hardly  any 
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boreholes, they depend on dams, wells and rivers (I-24: 09-05-2009). The coordinator of a 

Lokichoggio-based CBO brings into discussion the problem that trees are disappearing due 

to charcoal burning (used as income generating activity), building shelters and fencing (I-24: 

09-05-2009).  The  negative  impact  of  charcoal  burning  on  the  existence  of  trees  was  also 

stressed  by  the  Ugandan  coordinator  in   Kotido  (I-1:  07-03-2009).  Apart  from  drought, 

Turkana  suffer  from the  poisonous  procovis plant,  as  explained before.  Even though the 

Toposa seem to suffer less from climate change, they also point out that ‘the rains are not 

there yet while they should be here by now. The climate is changing’ (FG-7: 30-04-2009, FG-8: 

03-05-2009). 

Also the Ugandan disarmament programme highly impacts the seasonal migration of these 

pastoralist groups in the border region, which has so far not been addressed in the literature. 

As  put  forward  in  the  previous  chapter,  as  a  result  of  these  disarmament  measures, 

pastoralists are being prevented from moving across national and district boundaries which 

are controlled by the UPDF while carrying weapons. Drawing on the pastoralist nature of 

these groups, originally not taking into account official borders,  this is problematic.  They 

now are unable to exploit availability of water and pasture on the other side of the borders.  

In  the  following  paragraph,  past  and  current  migration  patterns  will  be  examined, 

demonstrating the changes that climate change and state policies have caused.

6.2 Past and current migration patterns

6.2.1 Turkana

Due to a changing climate, Turkana pastoralists are forced to move more often and need to 

migrate further  into  mountain ranges in  order  to  find water  and pastures.  These ranges 

receive considerable runoff from rains falling on the mountains and even limited rainfall can 

produce abundant grass (McCabe 2004: 213). These mountains often happen to be natural 

national  borders,  bringing  themselves  closer  to  their  enemies  which  results  in  increased 

raids. As soon as the rain begins to fall, the Turkana are moving away from the mountains 

towards the central parts of the district, escaping insecurity (I-11: 09-04-2009). Turkana elders 

point  out  that  ‘before  the  1980’s,  when  the  area  was  still  bushy  and  trees  were  there,  

migration did not only take place along the borders, it also went beyond Kakuma. Now we 

don’t move towards these places anymore’ (FG-5: 07-04-2009). Another major change is a 

severe side effect of the Ugandan disarmament programme. Turkana’s do not want to leave 

their weapons at the border, because this would make them an easy target for Jie and Dodoth 

warriors that still have arms. The Turkana explain that in dry season, they used to migrate 
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into Uganda (FG-5: 07-04-2009, I-11: 09-04-2009, FG-6: 14-04-2009). Within the literature, also 

McCabe  puts  forward  that  during  drought;  Turkana’s  did  not  hesitate  to  migrate  into 

Uganda: “During interviews the herd owners that I talked to expressed no fear concerning 

the movement into these areas” (2004: 215). However, the confrontations along the Ugandan 

and Sudanese  border  did result  in frequent  raids and the  exchange of  large  numbers of 

animals (McCabe 2004: 215).

More  specifically  (and  coming  to  the  current  situation),  during  dry  season  the  Turkana 

Kwatela moved towards the Sudanese border, exploring pastures on the hills surrounding 

the  Mogila  Mountain  Range  and  in  Nanam  sub-location.  They  also  move  towards 

Loteteleitit, bordering Uganda eastwards and Sudan in the north. In both areas the risk of 

getting raided by the Toposa is big.  In cases of severe drought,  part of the Kwatela clan 

moves southwards to Loile, where they meet several other Turkana kraals trying to survive 

the lack of  rain.  Loile  is  perceived as a dangerous and risky area,  often under attack by 

Toposa as well as Dodoth (and sometimes Jie) warriors. Turkana belonging to the Lokumong 

clan of Kalobeyei location also migrate towards Loile as well as in the direction of the Songot 

mountains.  The  Lokumong  of  Loreng  and  the  Wayakwara  move  more  towards  the 

escarpments of the Ugandan border, risking raids from both Jie and Dodoth. The Wayakwara 

clan also migrates southwards beyond Letea towards Lokipoto and Nasekona, places that are 

also perceived as conflict prone areas during times of drought (I-10: 05-04-2009, I-24: 09-05-

2009).  Figure  12  schematically  illustrates  Turkana  Wayakwara,  Lokumong  and  Kwatela 

migration patterns, kraal locations and places in which they risk external aggression. 

During interviews the Turkana point out that they do not migrate into Uganda anymore 

since  the  start  of  forced  disarmament  campaigns  in  2006.  Disarmament  interferes  with 

traditional relationships between pastoralists as there used to be pasture areas that where, for 

example,  shared  by  the  Turkana  and  Dodoth:  ‘They  have  become  strangers  with  their 

neighbours’ (I-8: 20-03-2009). Some Turkana argue that the disarmament policy has ruined a 

long-lasting peace between Jie and Turkana, forcing Turkana to graze illegally on Jie territory 

(FG-4: 06-04-2009). Also the international humanitarian organisation UNOCHA believes that 

the disarmament programme ‘limits the movement of livestock to certain locations internally 

thus impacting livestock health as well as decrease communities access to milk, blood, meat 

and skins’ (UN OCHA Kotido 2008).

62



  

      Figure 12: Turkana migration patterns

Although arguing that they have not migrated into Uganda in the last years, several Turkana 

kraals were bombed by UPDF helicopter gunships in 2006 (Kaileny) and 2008 (Nasekona) as 

a result of staying on Ugandan territory with illegal firearms. Considering the invisibility of 

the  porous  borders,  it  is  debatable  whether  they  knew they crossed the  national  border 

although pastoralists  seem to  know their  environment  quite  well.  A Turkana  woman in 

Lokipoto explained: ‘Staying on our own territory would implicate we would die because of 

hunger anyway, migrating to Uganda would involve risks. But at least we would have a 

chance to survive’ (FG-4: 06-04-2009). Another mentioned reason for the bombing is that the 

UPDF  suspected  the  Turkana  to  host  Jie  warriors  who  were  escaping  the  disarmament 

practices (FG-4:  06-04-2009).  The latest bombing took place on the 15 th of August 2008 in 
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Nasekona32. As a report indicates, herdsmen were peacefully grazing their animals when the 

UPDF attacked them from the air. Ten people were killed and the UPDF drove away three 

hundred animals into their army barracks in Uganda. 

During the attack UPDF soldiers burned down tents, huts and food stock while destroying 

cooking utensils and clothes. An estimated 4000 people were directly affected (Peace and 

Sports Programme,  22-08-’08).  The Kenyan government did not react to the bombings of 

Turkana kraals, highlighting the fact that it happened on Ugandan territory. However, this 

remains disputed and the fact that the Kenyan government did not respond, was for the 

Turkana a confirmation of their feelings of neglect and marginalisation (FG-4: 06-04-2009, I-

10: 05-04-2009). The UPDF bombings of 2006 and 2008 deprived many Turkana from their 

cattle. With no reason to migrate anymore, they were forced to leave their pastoralist lifestyle 

and settle permanently in places like Lokipoto. During a visit to this ‘internally displaced 

persons  (IDP)  camp’33,  we  observed that  the  Turkana  living  in  Lokipoto  are  even  more 

impoverished, trying to survive on crops while the ground is unfertile and not suitable for 

cultivation. Also other events, such as cattle raids and dying animals as a result of diseases  

and lack of water and grass, have led to an increase of a more sedentary lifestyle for Turkana 

pastoralists  throughout  the  district  (McCabe  2004:  13,  FG-6:  14-04-2009).  Furthermore, 

sedentary  services  like  schools,  health  clinics  and  shops  in  bigger  trading  centres  as 

Lokichoggio, Kakuma and Lodwar have caused increasing sedentarisation among Turkana 

pastoralists. 

6.2.2 Jie and Dodoth

Before forced disarmament Jie and Dodoth pastoralists started migrating at the onset of the 

dry season, which is around October. They normally returned to their homesteads around 

May, when the first rains began to fall (FG-1: 09-03-2009, FG-2: 10-03-2009, I-5: 12-03-2009). 

The  Jie  used to  migrate  in  two  separate  routes.  Pastoralists  migrating  northwards  often 

clashed with the Dodoth while settling near Lolelia in Kaabong District, primarily around 

October and November. The southern route ended in neighbouring districts such as Kitgum 

and Acholi, where they bothered settled farmers and agriculturalists by occasionally stealing 

animals and exploring their pastures. Both routes followed the same belt back when the wet  

32Nasekona is a place just across the Ugandan border and is located near Lokipoto, in the south of Oropoi 
Location (see figure 12).
33 Internally Displaced Persons (IDP’s) are persons or groups of persons who have been forced or obliged to flee 
or to leave their homes, in particular as a result of or in order to avoid the effects of armed conflict, situations of 
generalized violence, violations of human rights or natural or human-made disasters, and who have not crossed 
an internationally recognized state border (United Nations Officie for the Coordination of Humanitarian Affairs). 
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season started.  The Dodoth never crossed district borders and always grazed their cattle  

within Kaabong District.  During dry season, they moved towards the district boundaries, 

where more pasture could be found. In the north, they grazed animals together with the 

Toposa in Kidepo National Park (I-3: 09-03-2009, I-4: 11-03-2009) and in the south, bordering 

Kotido District, they encountered the Jie searching for grass around Lolelia (I-9: 23-03-2009).  

A Dodoth kraal leader brings forward that ‘prior to disarmament, Karamojong pastoralists 

could basically move anywhere and the animals had enough food and water. Cows could 

produce milk and people were less hungry. This is no longer the case now.’ (I-6: 13-03-2009). 

Figure 13 and 14 demonstrate the pre-disarmament migration patterns of the Jie and the 

Dodoth pastoralists in Kotido and Kaabong District.
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Figure 13:
Jie migration patterns before 
forced disarmament
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Figure 14:
Dodoth migration patterns
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before forced disarmament

Since the disarmament measures of the UPDF became harsher and migration is no longer 

taking place  within Karamoja  as  also  explained in  the  previous chapter.  The Jie  are  not 

allowed to cross district borders to Kitgum during dry season which obstructs the possibility 

to obtain pasture for their livestock, leading to a decrease in animals and an increase in 

famine  among  the  population  (FG-1:  07-03-2009,  I-5:  12-03-2009).  The  Karamojong  are 

literally ‘locked’ in their own district, prevented from utilising the countries resources that  

they so desperately need. 

6.2.3 Toposa

The migration patterns of the Toposa in Eastern Equatoria seems to be less influenced by 

climate  change  and  /  or  state  policies  such  as  the  Ugandan  disarmament.  However,  a 

postponed wet season does lead to later movement back to homesteads. A Toposa warrior 

clearly argues that ‘everything is determined by the rain, if the rains delay, the activities also 

delay’ (FG-8: 03-05-2009). To illustrate the impact of delayed rains, when we were visiting 

Nadapal Kraal at the end of April 2009, people and animals were still remaining here while 

usually they should have already started migrating towards their homesteads (FG-7: 30-04-

2009). Another important change within Toposa migration patterns is the fact that they can 

no longer move into Uganda’s Kidepo National Park due to the disarmament programme 

and the policies of the Ugandan Wildlife Authority, as put forward in paragraph 5.4.3. The 

homesteads of the different Toposa clans are geographically bound to specific places and 

during  dry  season  migration,  the  clans  move  in  different  directions.  However,  it  often 

happens that clans mix or put their kraals together for security reasons (I-16: 25-04-2009). 

During interviews, several Toposa’s have explained that the Ngikor clan, whose homesteads 

are  around  Nanyangachor,  move  towards  Ethiopia  during  dry  season.  The  Ngimogos 

migrate in the same direction but do not always go that far. The Ngiriwoto clan, normally 

settled in and around Riwoto, moves towards Lokutok and the Ngibunio migrates up to the 

slopes of the Didinga Mountains,  often encountering their Didinga enemies.  Parts  of the 

Ngibunio clan and Nginyanya clan, who first often migrated into Kidepo N.P. now remain 

around Losolia  mountain  during dry season and the  Ngipeimong clan  moves  along the 
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Kenyan border and into the Mogila Mountain Range (I-20: 05-05-2009, I-16: 25-04-2009). Both 

Mogila and Losolia are considered as ‘hotspots’ during dry season, Toposa’s staying around 

here often deal with attacks from Didinga and Turkana while also raiding their enemies 

across  the  borders  (I-20:  05-05-2009).  At  the  onset  of  the  wet  season (April  –  May),  the 

Toposa’s  move  back  to  their  homesteads  until  September  or  October  (FG-7:  30-04-2009). 

Figure  15  schematically  illustrations  the  directions  in  which  various  Toposa  clans  move 

during dry season.
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   Figure 15: Direction of movement during dry season: Toposa clans

6.3 Migration and the occurance of violence

There  seems  to  be  a  linkage  between  the  migration  of  pastoralist  groups  and  the 

intensification of violence. The use of violence by UPDF soldiers against Turkana and Toposa 

pastoralists that move across the Ugandan border in search for grazing land has already been 

discussed  above.  This  paragraph  will  investigate  the  relation  between  the  seasonal 

movement  of  the  pastoralists  on  three  sides  of  the  border  and  the  intensification  of 

symmetric  violence  in  the  form of  cattle  raiding.  Assumptions  and explanations  will  be 

drawn upon the ‘resource scarcity debate’.

Field data suggests that Toposa, Turkana, Jie and Dodoth pastoralists migrate towards the 

national borders during dry season by which the likelihood for cattle raids to occur increases. 

These relatively less arid mountain ranges are extremely important to the pastoralists of the 

region as they provide critical forage resources during dry seasons and drought (McCabe 

2004: 41). The mountains however, are a dangerous place, both for cattle and those herding 

them, as enemies and raiders are close by (McCabe 2004: 75). Also Bevan reasons that the rise 

in mobility encourages conflicts  between groups that would otherwise have little contact 

with each  other  (Bevan 2008:  25).  Figure  16  shows  how this  migration  process  towards 

national boundaries takes place.
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Figure 16:
Direction of migration 
in border region

During  their  migration  towards  the  borders/mountains,  kraals  converge  for  security 

purposes (I-23:  08-05-2009).  McCabe explains that the risk of being raided increases with 

isolation, so herd owners will rarely choose to be too far out in front of the group or too far 

behind  (2004:  205).  When  there  is  lack  of  water  in  a  specific  spot,  kraals  are  forced  to 

separate, leaving a vacuum which enables enemies to come and raid their cattle (FG-9: 09-05-

2009).  As soon as the rains start falling,  groups move away from the borders as soon as 

possible in order to escape insecurity (I-17: 28-04-2009). A Turkana elder explains that during 

wet season, no kraals can be found along the borders. ‘It now becomes more difficult for the  

Jie and Dodoth to raid kraals in Turkana, as they are too far’ (FG-5: 07-04-2009).

This reasoning automatically implies that the likelihood for cattle raiding to occur is higher 

during dry season. However, the time of year in relation to the occurance of violence has 

been discussed much when in the field and also in the persisting literature, there is no broad 

consensus about this link. Especially in Karamoja some people have argued that in the past 

the intensity of violence could be connected to a particular time of year whereas now, there is 

no longer a ‘time table’ for raiding, attacks are throughout the year as long as groups are in 

conflict  (I-4:  11-03-2009). Jie and Dodoth elders have observed that raiding today is more 

unpredictable and that the violence is more constant because of the continuous drought (FG-

2: 10-03-2009, I-6: 13-03-2009). However, The majority of the respondents from all four groups 

argue that they experience more cattle raids during the dry season. A Turkana kraal leader  
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states that especially at the end of the dry season, when people are frustrated and longing for 

water, the areas alongside the border are more prone to conflict (FG-6: 14-04-2009). In line 

with this, Jie people mentioned that since the second part of February (end of dry season),  

the number of raids were increased because of the drought: ‘Warriors now have to walk 

farther for access to water and pasture,  bringing them closer to their enemies’ (I-1: 07-03-

2009).  A Toposa  warrior  strengthens  the  argument  by  saying  that  raiders  now have  the 

possibility to carry drinking water in plastic jerry cans while not having to depend on rain. 

‘This allows to effectively go for a raid in dry season’.  34 He also indicates that in February 

and March most raids occur as the Turkana kraals then come closest to the border (FG-7: 30-

04-2009, I-23: 08-05-2009). Fortifying this statement are utterances that claim that during wet 

season many marriages are arranged, people are healthier and less desperate and people are 

busy with cultivating sorghum and crops (Jie, Dodoth, Toposa), resulting in less time and 

need to go for raids (McCabe 2004: 155, FG-3: 04-04-2009). 

In addition, a minority of the respondents argued to experience most violence during the 

rainy season, which fully contradicts the dominant view on the relation between dry seasons 

and a higher intensity of violence. Their main argument was the abundance of water, leading 

to an increase of the warrior’s energy level, enabling the physical exhaustion of a raid (I-6:  

13-03-2009,  I-7:  13-03-2009).  Another often-heard argument among Toposa pastoralists  (as 

they are currently the only real semi-pastoralists) was the loosening of security measures in 

the homesteads during wet season (as they are geographically farther from their enemies).  

Toposa warriors explain that while being more relaxed they become an easier pray for the 

Turkana, resulting in more raids (FG-7: 30-04-2009). Obviously, they know the strengths and 

weaknesses  of  their  enemies.  To  illustrate,  according  to  a  Toposa  warrior  from 

Nanyangachor, the Toposa prefer to raid the Turkana Kwatela just before the onset of the 

rainy  season.  They  are  aware  that  the  Turkana  deal  with  severe  drought  and  are  most 

vulnerable at that specific time (I-16: 25-04-2009). 

Although our respondents have primarily mentioned the dry season as the most conflict 

prone time of the year, the majority of the persisting literature as well as some CEWARN 

statistics show different outcomes. Many scholars claim that the number of violent incidents 

increases in the wet season as only a very few of our respondents confirmed (see Meier et al.  

34 Plastic jerry cans are a luxury possession in the region, especially for the majority of the Toposa, who still make 
use of hollowed out calabashes to carry drinking water. During dry season, when no water will be found along 
the way, carrying drinking water is necessary when going for a raid. Owning such jerry cans therefore made 
raiding in the dry season easier. 
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2007). When  closely  analysing  CEWARN  incident  reports  from  period  2003-  200635 in 

Turkana  and  Karamoja36,  it  seems  to  indicate  no  clear  relation  between  season  and 

intensification of  violence.  One month in the dry season may indicate a high number of 

human deaths and a high number of violent incidents, while the following month in dry 

season the number of incidents is very low. These same fluctuations are appearing in the wet 

season. (IGAD- CEWARN 2005:14). The summary of CEWARN’s 2005 incident rapport37 on 

Turkana  says:  “the  month  of  May shows  a  low conflict  situation  while  there  is  a  sharp 

increase in June (resulting from a collapsing peace agreement) followed by a steep decline in 

July and August”. However, the African Peace Forum, who coordinates the field monitors in 

the Karamoja Cluster provided us with documentation based on these reports. A document 

accompanying a presentation held in 2008 puts forward contradicting findings. It states that 

“…according to our recent analysis May- August 2008 (wet season) showed an increase in 

conflict compared to January – April 2008 (dry season)“. The next paragraph continues that 

“…human deaths are high in November- April and low in May-October, when incidents are 

high the number of human deaths is high as well”. However, the statistical outcome of the 

violent incidents and human deaths does not collide. Also in their other data they present 

contradicting analyses. Therefore it continues to be difficult to find sound reports proving the 

relation between season and intensification of violence. The Kakuma-based CBO LOKADO 

keeps  up to  date  ‘incident  reports’  in  northwest  Turkana since  2007.  We are  aware  that 

statistics on the number of incidents, deaths, injuries and stolen cattle over a period of two 

and a half years is not enough to be able to pronounce upon this connection. Nevertheless, 

based on these statistics it can be mentioned that from January 2007 to April 2009, light peaks 

show during dry season but the fluctuations per month are more prominent, indicating that 

not  seasons  but  rather  other  factors  determine  the  intensification  of  violence  and  the 

occurrence  of  violent  incidents.  These  statistics  correspond  to  the  earlier  mentioned 

contradicting data, which points out that nowadays raids happen throughout the year as 

they become increasingly unpredictable. Figures 17 and 18 demonstrate graphs based on the 

Lokado incident reports.

35 See appendix for CEWARN statistics. 
36 At the time of research CEWARN had not yet established field monitors in Sudan. 
37 At the time of research the reports of 2007 and 2008 were not available to us.
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       Figure 17:
         Incidents of cattle  
       Raiding 2007-2009
         in Turkana

      Figure 18:
        Human deaths and

                        Injured 2007-2009
        in Turkana

Elaborating more deeply on the perceived link (by many respondents) between migration 

towards border areas in dry season and the increased occurrence of cattle raids leads us to 

specific ‘hotspots’. In this respect, many respondents pointed at specific conflict-prone places 

where they need to go in order to feed their cattle in times of drought. Proceeding on the 

migration patterns of pastoralist groups earlier in this chapter, a few notable places will be 

mentioned here. Looking at Karamoja, in dry seasons before the disarmament programme 

violence was likely to erupt between Dodoth and Jie in Lolelia grazing area in Kaabong 

district (I-4: 11-03-2009). In Turkana, Loile and Loteteletit along the Kenya-Uganda border are 

predominantly conflict prone at the end of dry season (March – May) risking attacks from 

Toposa as well as Jie and Dodoth warriors (I-11: 09-04-2009). The Mogila mountains are risky 

during dry season because of the constant presence of Toposa warriors on the other side.  

Crossing the border to Southern Sudan, Losolia, Didinga Mountains and the Sudanese side 

of the Mogila range are conflict prone areas during dry season (FG-7: 30-04-2009, FG-8: 03-05-

2009). 

6.4 The resource scarcity debate
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When researching and understanding conflict and violence in this region, resource scarcity is 

a central factor. However the competition of scarce resources in explaining human conflict 

has  been  highly  debated.  Especially  for  policy  makers  and  international  development 

organisations this mono-causal explanation of violent conflict within the poorest states of the 

global arena is often accepted, because it “triggers a presumed instinctive human response” 

(Richards: 2005: 7). As availability of resources and seasonal migration are intertwined in this 

border-region, there is a need to briefly reflect on this debate, especially in an era of climate 

change and population growth. 

Richards’ strongly opposes and criticises Homer-Dixon’s scarcity thesis ( 1999), which claims 

a  linear  relationship between environmental  degradation,  which  has  led to  a  scarcity  of 

natural resources and violent conflict, something he believes becomes more important with 

today’s increasing world population (Richards 2005: 6, de Soysa in Malone 2000). Although 

he does include the importance of contextual factors, he argues that the sources and nature of 

conflict cannot be adequately understood without including environmental scarcity as part 

of its  causal story (Homer-Dixon 1999:  16). Homer-Dixon has been criticised for defining 

“environmental resources” so broadly that the term becomes rather meaningless. He further 

does not address the fact that it may not be resources in itself that cause human conflict, but 

the  allocation  of  these  resources,  which  is  connected  to  the  justice  and  political  system 

(Richards: 2005: 7). We draw upon the first notion of Meier et al.(2007), that pastoralism as a 

traditional  system  is  under  pressure,  induced  primarily  by  “modern  developments  and 

related social changes”. They further argue that these dynamics together with climatic and 

environmental pressures have created tensions and violence in this region (Meier et al. 2007: 

718).  However,  violence  and  tensions  have  long  been  there  before  these  developments, 

therefore we think it is more correct to speak of a changing nature of conflict and a different  

form of violence. Meier et al., who claim that there is a lack of empirical data proving the 

relationship between environmental scarcity and conflict, conducted quantitative research in 

this border region. Based on this research they claim that at least one environmental variable  

(the  availability  of  pasture  for  livestock)  is  positively  associated  with  the  incidence  of 

organised raids (2007: 732). They relate their conclusions to the larger debate of environment 

and conflict, by stating that environmental factors do influence pastoralist conflict “if only in 

the influence and constraints they pose to those making the tactical decisions to engage in  

raids” (2007: 733). They do see a linkage although other factors need to be included. These 

scholars argue that migration increases the pressure on scarce resources (resource has to be 
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shared with more people) so the competition for grazing land and water intensifies (Meier et 

al. 2007: 717, 720). 

Our  research does  not  aim to  find mono-causal  relations,  which in  the  case  of  resource 

scarcity would require a quantitative research methodology. What is more interesting is to 

understand how pastoralists themselves perceive and think of the relationship between their 

conflict and the scarcity of resources. Remarkably is that the majority of the  respondents felt 

that even if there would be enough water and grass for their animals, raiding would still 

continue  (I-18:  02-05-2009,  FG-7:  30-04-2009,  I-16:  25-04-2009).  Nevertheless  they  do 

acknowledge the disputes over water points and the need for more bore holes as a means to 

alleviate pressure. But still even if there would be sufficient water points, they feel pastoralist 

conflict would continue (FG-9: 09-05-2009, I-9: 23-03-2009). Some pastoralists expressed that 

their greed to have more animals, motivates them to go for a raid despite sufficient pasture  

(1-16:  25-04-2009,  I-21:  08-05-2009). Pastoralists  argued  that  raiding  may  decrease  with 

enough water and pasture but that theft would continue to exist (FG-7: 30-04-2009). One of 

their arguments for a possible decrease in traditional large scale raiding is the likelihood that 

pastoralists need to move less regularly towards each other (I-21: 08-05-2009). 

Kraal-leaders explained that in periods of relative calmness they are able to share resources. 

The herds boys meet at  the  grazing lands and discuss whether they can share the same 

resources. This information and the outcome of the agreement is then passed on to the elders 

of the different communities (I-24: 09-05-2009). This illustrates how communication between 

pastoralist  groups seems important as  a  means  to  avoid  escalation of  violence.  Decision 

making  based  on  dialogue  between  these  groups  has  become  highly  disrupted  since 

Uganda’s  disarmament  policies.  Furthermore,  examples  of  resource  sharing  could  also 

support  the  idea that  resource  scarcity  just  as  well  can bring  people  together  instead of 

dividing. 

6.5 Migration and the changing nature and functions of cattle raiding

This chapter has put forward that migration patterns of Jie, Dodoth, Turkana and Toposa 

pastoralists have changed due to climate change and the disarmament programme enforced 

by the Government of Uganda. Both climate change and disarmament practices are examples 

of the tension between modernisation and tradition as they have impact on a fundamental 

feature  of  the  pastoralist  lifestyle:  migration.  Deforestation,  desertification,  overgrazing, 

more  droughts  and  shorter  (or  no)  wet  seasons  are  implications  of  the  global 

industrialisation of society and the use of different livelihood strategies by pastoralists such 
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as charcoal burning. Also governments impose serious strains on ecosystems upon which 

pastoralists depend for survival. The disarmament programme has prevented pastoralists in 

the area to migrate onto Ugandan territory with weapons and indirectly unabled them from 

grazing their cattle on greener pieces of land at all (as insecurity disables pastoralists to go 

without weapons). Loss of animals as a result of raids, droughts and diseases as well as the 

arrival of sedentary services in trading centres, made it easier for pastoralists to settle down 

permanently. Actually, this sedentarisation shows similarities with the cultural modification 

policies carried out during colonialism with the aim to ‘settle down the nomads’ (Ginat and 

Khazanov 1998: 15). In contradiction to the Turkana, Jie and Dodoth, Toposa pastoralists so 

far seem to be able to partly escape the influences of modernisation. Their migration patterns 

are still traditional besides the inability to move with their cattle into Uganda’s Kidepo N.P.,  

in which the UPDF and the Ugandan Wildlife Authorities (both inventions of the modern 

state) prevents them from coming.

As migration is most important in the life of pastoralists and cattle raiding is a practice that 

occurs within pastoralist societies, migration is inextricably linked to cattle raiding. Drawing 

on  Richards,  the  above  processes  can  therefore  help  us  understand  the  change  of  cattle 

raiding as a social project. It has been argued that during dry season, pastoralists on all sides  

of  the  border  move  towards  national  boundaries,  bringing  themselves  closer  to  their 

enemies. In this regard, the nature of cattle raiding has changed in the sense that pastoralists 

are continually (especially during dry season) closer to hostile groups, making thoughtful 

organisation, coordination and investigation of a raid less useful and necessary. The raids are 

smaller and performed by only a few warriors. These smaller raids happen more often and 

are  increasingly  unpredictable.  As  this  is  the  case  on  all  sides  of  the  border,  it  triggers 

continuous  retaliation  attacks,  creating  a  vicious  circle  of  raids  and  counter-raids. 

Considering  the  functions  of  cattle  raiding,  the  practice  seems  to  have  changed  from  a 

legitimised  livelihood  strategy  towards  a  more  greedy  individual  theft  of  livestock. 

Sedentary services such as shops and markets introduced new commodities and products to 

the region and warriors very much want to purchase these goods. Cattle is therefore being 

used to sell in order to buy on the market and stealing ‘just a few animals’ occurs more often 

in order to easily obtain cash, undermining subsistence purposes. Chapter 7 will further go 

into  changes  of  cattle  raiding  while  especially  elaborating  on  this  commercialisation  of 

livestock. 
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7.  Socio-Economic and Cultural Changes

As put forward in chapter 5 and 6, modern state policies such as the Ugandan disarmament 

programme and a  transformation of  traditional  migration  routes  highly  undermined the 

pastoralist lifestyle and influenced the practice of cattle raiding. Overall socio-economic and 

cultural changes resulting from processes of modernisation have accelerated this process of 

change and further contributed to the transforming nature and functions of cattle raiding. 

This last chapter focuses on these interrelated changes in pastoralist societies and emphasise 

particularly on the changes in the last decade.

7.1 Trans-border trade and the commercialisation of cattle raiding

As put forward in chapter 2, even the isolated pastoralist areas in the border region of Kenya, 

Uganda and  Sudan  are  subject  to  change in  this  era  of  modernisation.  Industrialisation 

brings a culture of consumption based on a market economy and national currencies. Also 

for  pastoralists  in  this  region,  contact  with  the  ‘outside  world’  has  been  results  in 

appearances of an imitative character. Clothing habits, consumption patterns and housing 

styles have changed to a considerable extent. The market economy largely spelled the end of 

the  subsistence  economy,  the  amount  of  trading  increased  and the  money  sector  of  the 

economy is gradually expanding (Sadie 1960: 299). Resulting from the increase of a more 

sedentary lifestyle,  several  pastoralists have changed livelihood strategies  and own small 
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shops  or  sell  charcoal  on  the  market  (Akabwai  and  Ateyo  2007:  27).  However,  cattle 

continues to be the most precious possession. 

Market  liberalisation has encouraged the deepening and expansion of  all  forms of trans-

border  activity.  Duffield  defines  trans-border  trade  as  ‘large-scale  transnational  trading 

operations that, although they also use extra-legal or unofficial means, can involve illegal as 

well as legal goods’ (Duffield in Malone 2000: 3). Walraet looks at the rather less researched 

case of trans-border cattle trade in the frontier zone of Eastern Equatoria and Karamoja’s 

Kidepo National Park. She argues that traditionally, wealth creation through the marketing 

of cattle was not highly esteemed among pastoralists as they regard cattle and not money as 

wealth. But more recently, cattle trading has been on the rise and has subsequently changed 

the foundations of wealth (Walraet 2008: 63). 

As cattle finds itself in a process of monetisation, also cattle raiding becomes more and more 

commercialised. The main objective of cattle raids used to be acquiring cattle for the payment 

of the bride price, obtaining bulls for ritual dances, restocking after diseases or drought or as 

way to ‘become a man’ and perform an act of bravery. With the flow of new products on the 

markets  in  towns  and  commercial  centres,  money  is  needed  to  purchase  these  new 

manufactured commodities. As the pastoralists traditionally live in a subsistence economy 

and do not earn wages, they need to sell cattle on the market in order to acquire money.  

Nowadays, many cattle raids are undertaken for commercial reasons, in which cattle is not 

retained by the raider or his family but are sold or bartered as quickly as possible in order to  

buy new material goods. As Mkutu points out: “Pastoralists have turned raiding into an easy 

option of resourceful commerce” (2008: 30).

This  new kind of  raiding is  done by  smaller  groups of  young armed men,  as  has  been 

pointed out in the previous two chapters. With the risk that the stolen animals are retrieved 

by their owners, they come under pressure to sell them as soon as possible, regardless of  

price,  so  that  they  cannot  be  traced  (FG-1:  09-03-2009).  Turkana  warriors  highlight  the 

difference within commercial mentality’s on different sides of the border. They put forward 

that  the  Turkana  sell  their  cattle  immediately  because  they  need  the  money  to  obtain 

foodstuff and because of economic change. Contradictory, the Toposa does not often bring 

cattle to the market as they still strongly believe that cattle itself is ‘added wealth’ (FG-3: 04-

04-2009).
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7.1.1 The participation of business men

With  cattle  becoming  increasingly  commercialised,  local  businessmen  increasingly 

participate in this practice by employing warriors to raid and provide them with guns and 

bullets. Turkana warriors say that these men grew up as herds boys in kraals but now live in 

towns and run shops (I-21:  08-05-2009),  living a more sedentary life.  The youth warriors 

profit  from  this  because  it  provides  a  wage  in  an  environment  with  few  jobs  and 

businessmen benefit as they are able to sell cattle for a higher price than the ‘salary’ of the 

raider. Another benefit for the raiders is the possibility to get around the bureaucracy of the 

cattle market. While visiting the local Jie cattle market in Kotido, the man in charge of the 

market explained that only Jie cows could be sold here: ‘When somebody turns up with a 

(apparently raided) Dodoth cow, this person will be arrested or imprisoned by the army’. To 

control this system, Karamojong cattle is branded with the initials of the community that 

owns them: ‘J’ for Jie, ‘D’ for Dodoth etcetera (see figure 19) (O-1: 11-03-2009). To avoid the 

local  cattle  markets  and  to  take  the  chance  to  sell  the  raided  cattle  for  a  better  price,  

businessmen visit markets in larger towns such as Mbale in Uganda (I-8: 20-03-2009, I-9: 23-

03-2000) and Juba in Sudan (FG-9: 09-05-2009). They hire lorries to transport the cattle and 

wait at an agreed location for the youth to bring the raided cattle to them. After the raiders  

have been paid, they take the cattle to the market (FG-9: 09-05-2009).
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Figure 19:
A branded Jie cow

7.1.2.The involvement of the Dinka

In the frontier areas between Sudan and Turkana and Karamoja, it is believed that the cattle  

trade is a business that is predominantly in the hands of the Dinka (Walraet 2008: 60-62). The 

Dinka is one of Southern Sudan’s largest ethnic groups. Dinka’s living in Toposa land are 

either IDP’s that settled near the borders during the war between the North and the South or 

SPLA soldiers, as the SPLM/A primarily consist of Dinka’s. Once the border is crossed, the 

cattle are walked to the nearby livestock market where they are sold and the business cycle 

enters its next phase: that of the trade in commodities (salt, soap, second hand cloths etc) 

back to Sudan (Walraet 2008: 60-62). The coordinator of a Lokichoggio-based CBO elucidates 

that the Dinka benefits from periods in which the Toposa and Turkana are in conflict.  In  

periods of ‘war’, the Toposa are unable to purchase goods on the Kenyan market resulting in 

a dependency upon Dinka traders (I-24: 09-05-2009). Another way the Dinka gets involved in 

the commercialisation of livestock is in cooperating with Toposa warriors on their way to 

raid the Turkana. ‘The Toposa pass by the Dinka community in Narus and Nadapal, just 

before the Kenyan border. They give them food, water and bullets and then they proceed to 

Kenya. When a raid has been successful they share the stolen cattle with the Dinka on their 

way back’ (FG-9: 09-05-2009, I-25: 18-05-2009, I-14: 21-04-2009). Important to note, we have 

solely heard details on this practice on the Kenyan side of the border. The Toposa were not in 

the position to share information on this.

7.1.3 Politically instigated cattle raiding

In the literature researchers sometimes emphasise the emergence of ‘politically instigated 

cattle raiding’, without giving a description of what this practice actually entails (Knighton 

2003,  Sudan  Issue  Brief  2007,  Akabwai  and  Ateyo  2007).  However,  when  trying  to  get 
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information about this sensitive topic in the field, pastoralists kept silent , making it difficult 

to understand if and how raiding is instigated by politicians.  Many respondents in Turkana 

and Southern Sudan argued that they did not know about politically instigated raiding.  It 

has been argued that in Kenya, powerful politicians and individuals are reported to have 

organised raids carried  out  by Pokot  warriors  in  Turkana,  for  enriching  themselves and 

sometimes  even providing transport  for Pokot warriors to Turkana (Akabwai  and Ateyo 

2007: 27). In Karamoja, some respondents described how a particular local politician did not  

take up action against perpetrators of armed raids prior to elections as then the community 

would  be  unwilling  to  vote  for  him  (I-8:  20-03-2009).  This  could  be  seen  as  ‘passively 

instigated raiding’, as the authorities do not do their work properly, especially when taking 

into account Uganda’s  disarmament  programme.  Although it  might  happen,  we did not 

come across incidents of politically instigated raiding in Sudan and Turkana. 

7.2 Changing cultural perceptions on cattle raiding 

Due to, amongst other things, the above mentioned transformations in society and added 

elements to cattle raiding, the perception on the function of cattle raiding from a cultural 

perspective has also changed in the last ten years. However, the extent to which there is a  

shift in the cultural meaning of cattle raiding differs between the three countries. This is also  

linked to the political organisation of society, which impacts the traditional roles of women, 

youth, elders and diviners. 

One  way  in  which  the  perception  on  cattle  raiding  has  changed  is  the  significance  of 

initiation  into  manhood  attributed  to  this  practice.  Traditionally,  going  for  a  raid 

demonstrated a young men’s courage, his ability to protect the community and his readiness 

to  marry  and  afford  bride  wealth.  Interviews  in  Karamoja  and  Turkana  suggest  that 

nowadays  raiding  is  in  many  cases  no  longer  seen  as  a  prerequisite  to  become  a  man. 

Turkana kraal-leaders expressed that  ‘initially cattle raiding was part of the culture,  as  a 

passage into manhood. But now, it is not a must anymore and there are other ways to show 

you have grown up and able to serve the community. ‘Some go to school, some stay with 

cattle or have a business’ (FG-9: 09-05-2009). However, these men added that revenge attacks 

in order to raid back their stolen cattle is a practice that continues to exist and is necessary  

(FG-9: 09-05-2009). Important to note here is the fact that every raid is somehow a revenge 

attack, as raiding is a continuous vicious circle of retaliation. They do seem to grasp a certain 

‘immorality’ of raiding while arguing it is no longer an act of heroism. Simultaneously, it  

seems that they perceive revenge attacks as much more legitimate. However, we identified a 
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significant difference in the perception of the Toposa on this subject. Toposa respondents felt  

that they had least contact with foreigners compared to pastoralists on the Ugandan and 

Kenyan side of the border. Many Toposa’s expressed that they continue to think of cattle 

raiding as an essential part of their culture, a practice that is necessary in order to become a  

man (I-13: 21-04-2009), they try to hold on to traditions. 

Another  changed  perception  on  cattle  raiding  deals  with  perceived  (im)morality  of  the 

violent act. Before, cattle raiding was considered as not only something legitimate, but as 

something to be proud of. Among Jie, Dodoth, but especially Turkana pastoralists, it seems 

that nowadays there is a growing feeling that cattle raiding is something criminal and that 

the use of violence during raiding is immoral. A note must be made here that it  (again)  

depends on the location and that the further away from the centres, the more pastoralists 

continue to perceive cattle raiding as an heroic act. During interviews, only Toposa warriors  

revealed their pride after killing an enemy, showing us the scarred marks (one ‘lifeline’ for 

every life taken) on their backs (see figure 20) (I-15: 23-04-2009). On the other side of the 

border, the Turkana expressed their fear for Toposa raiders, calling them their biggest enemy. 

Many of our respondents argued that Toposa’s are known for cruel tactics such as ‘cutting 

open the belly of pregnant women and killing the unborn baby’  (which could become a 

future raider) (FG-4: 04-04-2009, FG-9: 09-05-2009). ‘The Toposa kill without a reason, even 

women’,  said a Turkana woman (FG-3:  04-04-2009).  Respondents  ascribe  being born and 

raised in a country filled with violent conflict to clarify the harsh tactics of the Toposa. The 

Toposa themselves (logically) do not speak about this. They vice versa point at Turkana for 

being ruthless killers.
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Figure 20:
Warrior with ‘lifelines’ on his shoulder

We came across two possible explanations for these changed perspectives on cattle raiding.  

First, the presence of local peace organisations who initiate peace meetings between warrant 

groups and encourage peaceful coexistence and education. The CBO’s that we worked with 

all  aim to  minimise  cattle  raiding  by  talking  with  chiefs  and  community  members  and 

explain the advantages of education and alternative livelihoods. The majority  of Turkana 

respondents said to have observed a reduction of raiding among Turkana warriors since the 

founding of the CBO Lokado in Kakuma. Turkana elders have expressed that “there is  a 

growing understanding of the value of peace among the warriors, leading to a decrease in 

raiding  incidents”  (FG-3:  04-04-2009).  The second explanation could  be the  expansion  of 
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education throughout the region. The fact that some youth (although still on a very small 

scale) get the opportunity to go to school near centres such as Lokichoggio also develops a 

certain realisation of violent tactics being illegitimate and immoral. A Toposa chief explained 

that ‘boys should still go for raids in order to be a man but this is changing due to the slow  

arrival of more schools’ (1-18: 02-05-2009). Even as far as Nanyangachor near the border of 

Ethiopia in Southern Sudan, we met Toposa schoolboys, who studied in Lokichoggio. They 

spoke fluent English and their ambition was not to herd cattle, but to become a doctor or a 

‘peacemaker’ (O-4: 24-04-2009). 

However, there is a gradual shift towards seeing the positive side of education, especially 

among the Turkana (I-7: 03-2009, FG-8: 20-03-2009). Some families increasingly find a middle 

way by sending only one (or sometimes a few) of their children to school while the other 

children are responsible for herding the cattle (I-18: 02-05-2009). 

The further away from commercialised centres and towns, the fewer children go to school.  

Especially among the Toposa in rural areas, the awareness of education is rather absent  (I-19: 

03-05-2009). ‘Who would look after the cattle when sons go to school? And who helps with 

fetching water and raising children if the girls are away?’(I-21: 08-05-2009).  Especially for 

girls it is difficult to get the permission to go to school. Girls are valuable for the family as a 

way to receive livestock and wealth. There is a belief that men prefer women who have not 

gone to school, because educated women are considered to ‘cause trouble’. Also parents fear 

that educated women want to marry at an older age and will not necessarily care about the  

livestock when deciding on marriage (I-18:  02-05-2009). Besides these cultural aspects,  the 

idea  of  providing education for all  children would, according to experts and pastoralists 

themselves, not work, because this sedentary service opposes a pastoralist organisation of  

society  and their  nomadic  lifestyle  (I-17:  28-04-2009).  This  insight  collides  with Bodley’s 

(extreme) argument that education is ‘the prime coercive instrument of cultural modification 

and [...] creates dissatisfaction and disrupts traditional cultures (Bodley 1975: 112). Adding to 

this is the notion that the traditional authoritative role of elders has been undermined by the 

education system. Teachers take over the controlling position of the elders with result that, in 

more or less extent, their authority reduces. Although written in 1975, Bodley’s argument on 

cultural  modification is  still  interesting and no widespread consensus  has been achieved 

about this matter. According to several authors, another problem flowing from education in 

this region is that uneven development, or the divide between those that remain traditional  

(without  education)  and  those  who  ‘modernise’  (with  education),  leads  to  inequality 
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between groups. Some even argue that it is another basic ingredient of conflicts in the region 

(Galaty and Salzman 1981: 13-15, Lamphaer in Fukui and Markakis 1994: 224 ). 

7.3 The eroding role of elders and changing attitude of women

Although since colonialism pastoralist societies are incorporated within the boundaries of 

the state and are officially under the authority of the national government, traditionally the 

politics of pastoralist societies are based on age set systems. Elders ruled the community and 

hold the power to make decisions. Today elders are still most powerful in decision-making 

processes but this system is subject to change. Pastoralist  societies do not receive the full  

opportunity to manage their own affairs but neither are they included in the larger political 

framework of the state and its decision making process (Mkutu 2008: 13, 33). As discussed in 

chapter two, this causes friction.

7.3.1 Diminishing authority of the elders

Even though elders continue to play a central role in the community, various researchers 

have argued that the role of elders is eroding (Mkutu 2008: 112-113, Akabwai and Ateyo 2007: 

25-26,  I-7:  13-03-2009).  During  interviews,  especially  in  Karamoja  and  Turkana,  young 

warriors  explained that  nowadays  they  go  for  raids  without  informing the  elders.  They 

organise  a couple of  strong men and steal  a  few animals  (sometimes  in order to sell  on 

market, as discussed above). In the old days there was an unwritten ‘raiding agreement’: it 

was a convention that the target community had to be warned on beforehand in order for  

women, children and elders not get injured or killed. These ‘raiding agreements’ no longer 

exist, raiding incidents are different in nature and seem to happen continuously without any 

forecast (FG-1: 09-03-2009). During our fieldwork we experienced ourselves that small raids, 

or ‘theft’ (where a low number of cattle was stolen by just a few raiders) were taking place 

every week. 

Traditionally  the  approval  of  elders  and the  blessings  of  a  diviner  were  prerequisite  for 

raiding. The elders would decide when, where and how to go for a raid (FG-9: 23-03-2009, I-

7: 13-03-2009).  Elders also used to be the ones deciding which warrior would join the raid 

and what his responsibility would be (I-2: 09-03-2009). Warriors now feel that elders may 

disagree with their proposed raid and if the warriors would then still go, this could bring 

bad luck. Avoiding punishment from the elders, warriors sometimes hide their stolen cattle 

in the bush and bring back the cows one by one in order to avoid suspicion. This illustrates 
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that elders are still perceived as powerful,  even though young warriors seem to want to 

adhere less to their rules. When posing the question to the elders why they would disagree 

with a raid,  some explained that raids today serve different purposes and are  driven by 

different motives. Whereas in the past it took careful and well-thought organisation for a raid 

that was only carried out twice a year, youth today go unprepared on a frequent basis. ‘These 

warriors are rather driven by the possibility to acquire wealth for themselves than for the 

benefits of the whole community’, argues a Jie elder (I-2: 09-03-2009). These warriors that still  

go for raids have been often referred to as (the previous explained) spoilers. Knighton agrees 

with these views while calling the new pastoralist youth warriors “hot-headed materialists” 

(2001: 23). The decisiveness of the youth seems to become stronger and escapes the authority 

of  the  elders.  Walraet  argues  that  the  new  phenomena  of  commercial  raiding  and  the 

involvement of modern entrepreneurs external to the communities makes it problematic for 

elders to mediate. Cattle trade and commercial raids are cross border in nature and therefore,  

the organisation of the raids takes place beyond the sphere of influence of the elders, diviners 

and chiefs (Walraet 2008: 63). Also Akabwai and Ateyo put forward that the current rampant 

commercialised raiding would not have become so entrenched if  elders had been able to 

retain control of the behaviour of the youth (Akabwai and Ateyo 2007: 28). 

7.3.2 The changing role of women

With the task to motivate, encourage and prepare food for their sons and husbands, women 

traditionally have played an supportive role in the practice of cattle raiding (I-20: 05-05-2009, 

FG-8:  20-03-2009).  Stealing  a  large  number  of  cattle  enables  men  to  marry  a  woman. 

Therefore when men come back from a raid with cattle, it usually means that one of the 

women will marry (FG-8: 20-03-2009). During interviews women told us that some years ago 

they  would  stimulate  their  men  to  go for  raids  in  order  to  bring  in  new wealth.  Their 

appreciation would be expressed through praising songs, dances, preparing food and rituals 

such as the blessing with water and the ritual to smear the warriors with the waste of the  

cows before their departure (I-22: 08-05-2009, Akabwai and Ateyo 2007: 26). All of the women 

we interviewed on different sides of the border argued that they no longer encouraged the 

men to go for raids as they were fearing to lose all their sons (a.o. I-22: 08-05-2008, FG-8: 03-

05-2009). Important to note here is that it seemed that the female respondents were giving 

socially desirable answers and that our affiliation to the local peace organisations posed a 

constraint on their freedom to express their thoughts on this matter. Referring again to the  

extent of remained ‘traditionality’  in Sudan, one Toposa lady explained that she felt  that 
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revenge was a legitimate reason for men to go for raids and that she supported this (I-15: 23-

04-2009).

7.4 The changing nature and functions of cattle raiding

Due to the transformation of pastoralism as a way of life as a result of the previous and 

above mentioned processes of globalisation, trans-border trade and commercialisation, the 

nature and functions of cattle raiding has changed significantly in the last decade. 

Considering the nature of cattle raiding, two developments are important to mention. First of 

all,  as a result of the emergence of a market economy and the decrease of the traditional  

pastoralist  subsistence  economy,  cattle  raiding  has  become  commercialised.  The  South 

Sudanese Dinka community alongside the Kenyan border, local politicians (in Karamoja) and 

businessmen all started seeing the benefits of cattle raiding and how they could profit from 

this. Secondly, smaller groups of youth warriors go for raids, often beyond the sphere of  

influence of the elders and the rest of the community. They are often referred to as ‘spoilers’.  

The authoritative role of elders has been undermined by the establishment of a centralised 

governance and also, for instance, the establishment of schools. Teachers now partly take 

over the decisive and example functions elders once had. Young men increasingly started 

taking command of ‘their own business’. Both Spencer and Apter argue that a modernisation 

process depends heavily on youth precisely because the members of this group are ordinarily 

most eager to adopt modern roles. Modernisation is thus a universalising process among 

youth that  transcends nationality (Spencer  1998:  181-183,  Apter  1965:  79).  As Galaty and 

Salzman pointed out in chapter 2, inequality emerges when a division arise between those 

holding on to traditions and those that ‘modernise’, resulting in intra-group tension (1981: 

13-15).

With regard to the functions of cattle raiding, two changes must be taken into account. First, 

and  resulting  from  the  commercialisation  of  raiding,  raided  cattle  is  often  sold  on  the 

markets in order to purchase food and luxurious goods with money. The establishment of a 

market  economy introduced material goods such as mobile telephones and sneakers  and 

steadily, the youth started to understand the value of these products. Just like in any other 

part of the world, ‘they would only belong to the group’ when possessing these luxury items. 
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Respondents have argued that school drop-outs are especially forming a threat to the safety 

situation. As they now understand the value of items such as telephones and radio’s they get 

involved in banditry or start looting during raids, adding a new element to cattle raiding (I-2: 

09-03-2009, I-9: 23-03-2009). Selling cattle and the following purchase of goods on the market 

and looting during raids has mainly been the case in Karamoja and Turkana, the majority of 

the Toposa still maintain their traditional idea of cattle as feature of wealth. The second way 

in which the function of cattle raiding has changed is the degree in which it is perceived as  

traditional  cultural practice.  In Karamoja and Turkana, cattle raiding is no longer widely 

used as act of heroism and the initiation into manhood. Except for the Toposa, pastoralists 

increasingly  view  the  practice  of  violent  raiding  as  immoral  due  to,  for  instance,  the 

influence of education and peace organisations in the region.

The world of shops,  clothing, mobile phones and education and the traditional world in 

which elders rule and the cow is the one and only most important possession sometimes 

seems to be too far apart and many youth warriors end up ‘somewhere in the middle’. On 

the one hand, wanting to utilise of what ‘modernity’ brings them and on the other hand,  

holding on to particular traditional practices. This ‘middle-area’ in which many warriors end 

up, can work out either positive or negative. Positively, they leave raiding and search for 

new livelihood strategies.  They might also keep raiding,  sell  the cattle and buy material 

products to obtain more wealth.
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Discussion and Conclusion

In  this  thesis  we  have  attempted  to  understand the  processes  that  have  resulted  in  the 

transformation of the nature and functions of cattle raiding in the last decade. In particular 

we have examined Jie, Dodoth, Turkana and Toposa pastoralists inhabiting the border region 

of  Kenya,  Uganda and Sudan.  Cattle  raiding  is  often  perceived as  an  ancient  and rigid 

cultural tradition, unlikely to change. However, our research has clearly demonstrated that 

cattle  raiding  is  far  from  being  a  static  custom.  Not  only  since  the  influx  of  enormous 

amounts of modern weapons since the 1970’s, but also in the last decade, on which we have 

focused. 

By arguing that the practice of cattle raiding in traditional pastoralist societies is subject to 

change, we have drawn upon Paul Richard’s  (2005) approach to war (in this  case:  cattle 

raiding) as a ‘social project’. Processes that cause change need to be analysed within the local 

context  of  a  pastoralist  society.  In this  society,  multiple  and complex,  changes are taking 

place, of which the transformation of cattle raiding is one. To understand these processes of 

change, we have analysed cattle raiding within the broader theoretical  framework of  the 

impact  global  modernisation  has  on traditional  pastoralist  societies  such  as  those in  the 

border region. These processes of modernisation are present everywhere in the world. Every 

society is dynamic and subject to change. However, a tension between modernisation and 

tradition arises as local populations cannot escape from the influence of modernity while 

simultaneously attempting to hold on to their traditional practices. The clash between those 

two counter forces creates something new. Therefore, contemporary pastoralism has a dual  

character based on the remains of traditions and the extent of ‘progress’. 

The impact and manifestation of these processes depends on the context and the extent to 

which  a  society  is  developed.  Therefore  also  the  manifestation  of  these  modernisation 

processes on the traditional practice of cattle raiding differs among the pastoralists living on 

three  sides  of  the  border.  This  has  inserted  an  interesting  comparative  element  to  our 

research. Important to note is the fact that the Toposa pastoralists living in Southern Sudan 
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are  still  quite  traditional,  being  less  exposed  to  external  influences.  Also  continually 

returning throughout our findings is a stark difference between the remote rural areas and 

the trading centres and towns in terms of the extent to which these external influences have 

impacted pastoralist life.  Even though also in these rural areas the underlying processes of 

modernisation  are  present,  their  remoteness  and  isolation  enables  the  pastoralists  to 

(un)consciously protect their traditions from these external influences. 

The aim of our research was twofold: First, to examine which dynamic processes influenced 

the transformation of cattle raiding. And second, in what way cattle raiding has changed in 

the  last  decade.  With regard to  the  former,  we have  perceived  these  processes  as  being 

operated by external structures as well as human agency, requiring a multi-, instead of a 

mono-causal, approach to the explanation of violence such as cattle raiding. The data from 

our  fieldwork  identified  three  major  processes  which  have  determined  three  factors: 

Uganda’s disarmament programme in Karamoja, seasonal migration patterns of pastoralist 

groups and socio-economic  and cultural  changes.  These three factors  are all  built  on the 

tension  between  modernisation  and  tradition  in  pastoralist  societies.  The  factors  are 

interrelated and mutually impact each other, which in combination helps to understand the 

processes which have led to a change in cattle raiding. In investigating how cattle raiding has 

changed, we have looked at the nature (raiding in itself, the performance of the practice) and 

functions (motives, incentives) of cattle raiding.

The  nature  of cattle raiding has changed significantly in the last decade. Four intertwined 

changes can be indicated.  First,  the nature  of  cattle  raiding today is  characterised by  an 

imbalance of power, where those who are unarmed have become an easy target for those that 

still  possess  modern  weapons.  Second,  the  process  of  decision-making  concerning  the 

organisation of cattle raiding has changed. The organisation of raids and the practice itself 

has  become  an  activity  performed  beyond  the  sphere  of  influence  of  the  elders  in  the 

community.  The  youth  increasingly  takes  the  initiative  to  go  for  a  raid  themselves, 

undermining the originally authorative role of the elders. The eroding role of elders can be 

ascribed  to  centralised  governance,  teachers  in  schools  and  soldiers  who  carry  out  a 

disarmament programme, that partly replace the decisive and dominant place of elders in 

the community. Also, it is argued that the youth is more eager to adopt modern roles. Third, 

these youth warriors organise themselves in smaller groups. Cross-border raids are difficult 

to organise with large groups, as UPDF soldiers are continually patrolling the borders. As 

pastoralist  youth  warriors  are  now  performing  violent  raids  without  consulting  the 
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community, it can be argued that a youth sub-culture is arising. This is influenced by the 

culture of violence in which they live. Being surrounded by soldiers who are enforcing a 

harsh disarmament programme, they are not being encouraged to hand in weapons or stop 

using  violence.  The  need  for  protection  only  increases.  Smaller  scale  raids  require  less 

planning on beforehand, which enables these raids to take place on a more frequent basis. In 

addition, as all groups remain longer alongside the fertile mountainous border areas (due to 

drought), they are closer to their enemies, making it easier “to just go and steal some cows on 

the  other  side”.  Some  pastoralists  have  explained  that  this  makes  raiding  to  be  more 

unpredictable as they can occur any time. However, this view contradicts the overall opinion 

among pastoralists in the region that during dry season there is a bigger chance of raids to 

take place. A fourth way in which the nature of cattle raiding has changed considers the 

involvement  of  external  actors.  The  Sudanese  Dinka  community  alongside  the  Kenyan 

border,  politicians (on a very local scale  in Karamoja)  and businessmen can benefit  from 

raided cattle. This commercialisation is caused by the establishment of a market economy, 

the rising value of money and the increase in trans-border trade.

When looking at the function of cattle raiding, the incentives and motivations of the warriors 

to partake in a raid have clearly shifted. Two main shifts can be indicated. First, participating 

in  a  cattle  raid  now  serves  the  gain  of  an  individual  (or  a  small  group),  rather  than 

benefitting the whole community (like it was before). Logically, this flows from the fact that 

elders are increasingly excluded from this practice. Resulting from the emergence of a market 

economy and new material goods on the market, warriors raid cattle in order to (secretly) 

sell it on the market in exchange for money, which undermines the traditional subsistence 

economy.  This  development  has  given  contemporary  raiding  a  rather  commercialised 

character.  As the youth has started to understand the value of money and other ‘luxury’ 

items, they also occasionally have started looting during raids. A second way in which the 

function  of  raiding  has  changed  is  the  way  it  is  culturally  perceived  by  the  pastoralist 

population. First, cattle raiding was inherently part of their culture: a livelihood strategy, an 

initiation into manhood and a way to be able to marry a woman (or more). This is still the 

case now but in commercialised and ‘urbanised’ settings, cattle raiding is no longer seen as 

act of heroism. As pastoralists see a shift from traditional raiding to a more criminal act of 

raiding in the form of theft, they perceive these practices more and more as immoral and less  

as part of their tradition. A growing amount of schools throughout the region as well as the 

establishment  of  peace and development  CBO’s  may have contributed to  this  change in 

perception. 
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Besides influencing the practice of cattle raiding, the inevitable processes of modernisation 

have also impacted the traditional pastoralist society in this isolated corner of the world. For 

instance, it has changed social relations between groups and within groups. Inequality arises 

between those pastoralists that ‘modernise’, receive education and start living in towns and 

those who preserve their pastoralist way of life. Also, state policies like disarmament have 

caused an increase in a-symmetric violence between pastoralists and government soldiers. 

These  policies  have  influenced  traditional  migration  patterns  (for  Toposa  and  Turkana 

pastoralists) or prevented them from moving at all (Jie, Dodoth). In general pastoralists now 

incline towards a more sedentary lifestyle. This brings along problems as cattle often remains 

their most precious possession. Cattle requires movement and the arid- and semi-arid areas 

of the border region are not suitable for sedentarisation.

Whether these processes of modernisation in traditional pastoralist societies are a positive or 

negative  development  has  been  highly  debated and differs  per  location.  In  Turkana,  for 

example,  along with the perceived immorality of raiding, some male youth (and a small 

number  of  girls)  are  getting  the  opportunity  to  go  to  school.  Near  commercial  centres, 

parents increasingly start seeing the value of education. They have started sending (a few) 

children to school, while others remain ‘in the bush’ to look after the cattle. After finishing 

their  education  these  young  people  can  serve  their  country  (or  region)  by  working  as 

teachers, doctors or businessmen. In this sense, modernisation can be viewed as having an 

optimistic outcome. However, Uganda’s Karamoja region seems to spiral downwards in a 

fast  pace.  Pastoralists  cannot  migrate  anymore,  cattle  is  dying  and  people  are  starving. 

Agriculture is impossible as nothing is able to grow and almost all trees have disappeared. 

The coordinators and staff of CBO’s are extremely pessimistic about Karamoja’s future. Here, 

Bodley’s book named  Victims of Change (1975) makes perfect sense as he argued that “[…] 

often  indigenous people  became victims  of  the  by  the  west  perceived progress.  Forcing 

progress on unwilling recipients has involved the death of indigenous people, loss of their 

land and the right to follow their own lifestyles” (1975: vii). Pointing out that “progress is  

enforced”  is  quite  radical  and  normative  though,  as  these  processes  of  modernisation 

penetrate throughout all societies worldwide, and this seems to be inevitable. Modernisation 

is a strong current force but its implications do not necessarily have to be as negative as 

Bodley describes. 
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It  has  been  often  argued  that  pastoralists  and  the  state  are  two  incompatible  concepts.  

History has proved that indeed these two do not merge well. Nonetheless, we are living in a 

globalised  world  where  the  forces  of  modernisation  penetrate  through  all  societies. 

Modernisation  processes  cannot  and  should  not  be  forcefully  halted  so  a  way  of  equal 

cooperation  between  the  two  has  to  be  found.  At  least,  the  bodies  designing  and 

implementing interventions in this region must be sensitive to the specific cultural and social 

contexts  in  which  people  live.  For  instance,  governments  should  increase  their  cultural 

sensitivity when imposing a policy such as its disarmament programme on the pastoralist 

population in its  country (across the border being surrounded by hostile armed groups). 

Furthermore,  when  limiting  or  preventing  pastoralists’  movement,  also  alternative 

livelihoods should be explored. Or at least, as pastoralist populations are incorporated into 

the boundaries of the state, they should also have to opportunity to benefit  from this. In  

addition, pastoralists deserve protection provided by the state and the ability to fulfill their 

social, cultural and political rights. This has been denied to them until this day.

However, the future of pastoralists living in the border region of Kenya, Uganda and Sudan 

does not look very hopeful as the governments continue to marginalise these people. During 

our  three  months  of  fieldwork,  many  pastoralists   have  expressed  their  fear  that  these 

external interventions and processes of modernisation could be a threat to their existance. An 

integrated  approach  between  the  three  countries  is  necessary  to  deal  with  the  common 

problems  on  all  sides  of  the  border.  In  Turkana  and  Karamoja  all  trees  and indigenous 

vegetation will disappear shortly, cattle will die because of drought, and this will further  

force people to settle permanently. Cattle raiding as an activity within the emerging youth 

sub-culture will further develop into a greedy criminal violent practice, outside the influence 

of the collective community. During this practice, in between ‘tradition and progress’, people 

will  continue  to  die.  Commercialisation  and  degradation  of  the  climate  will  soon  enter 

Toposa land as well.  Taking into account the situation in Turkana and Karamoja, also the 

future of the Toposa is not optimististic. 

Building on the fictive sketch written in the beginning of the introduction of this thesis, the 

influence of modernisation of pastoralist youth in the border region of Kenya, Uganda and 

Sudan can be perfectly illustrated by the appearance of a Turkana warrior, deep in the bush, 

four hours off road east of Kakuma. Besides wearing a traditional chequered blanket, beads, 

earrings and a typical  hat,  he wore  a AK-47 and a necklace decorated with a picture of  

President Obama. Living probably in one of the most remote and traditional areas in the 
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world, he was aware of Obama’s importance in the world outside these bushes (although 

possibly not fully understanding Obama’s position and role). It illustrates his awareness of a 

larger  authority  than  the  elders  and the  existence  of  a  world  outside  cattle,  kraals  and 

villages.

Bibliography

95



Advisory Council on International Affairs. 2004. Failing States, a Global Responsibility, AIV, Dutch 
Ministery of Foreign Affairs, Den Haag, Netherlands.

Africa Peace Forum. 2009. Online available at: http://www.amaniafrika.org/page.php?8 (accessed, 
June 25, 2009)

Akabwai, D. and Ateyo, P.E. 2007. The Scramble for Cattle, Power and Guns in Karamoja”, Medford, 
Feinstein International Centre.

Arat, Z. F. 1988. “Democracy and Economic Development: Modernization Theory Revisited”, 
Comparative Politics 21(1): 21-36.

Apter, D.E. 1965. The Politics of Modernization, Chicago: The University of Chicago Press.

Bevan, J. 2008. Crisis in Karamoja; Armed Violence and the Failure of Disarmament in Uganda’s Most  
Deprived Region, An Accasional Paper of the Small Arms Survey.

Bodley, J. H. 1975. Victims of Progress, Sydney: Cummings Publishing Company.

Bonn International Center for Conversion .2002. Small Arms in the Horn of Africa: Challenges, Issues and 
Perspectives.

Bruijn, de M., Dijk, van R. and Foeken, D. 2001.  Mobile Africa; Changing Patterns of Movement in Africa  
and Beyond, Leiden; Boston; Koln: Brill.

CEWARN, Conflict Early Warning and Response Mechanism, an Initiative of the Intergovernmental 
Authority of Development. 2009. Online available at:  http://www.cewarn.org/ (accessed June 20, 
2009).

Chabal et al. 2005. Is Violence Inevitable in Africa; Theories of Conflict and Approaches to Conflict Prevention, 
Leiden: Brill.

Conflict Early Warning and Response Mechanism. 2005. The CEWARN Coding Handbook, Addis Ababa, 
Ethiopia.

Conflict Early Warning and Response Mechanism. 2005. CEWARN Country Updates: May-August 2005,  
Addis Ababa, Ethiopia.

Conflict Early Warning and Response Mechanism. 2006. CEWARN Strategy 2007-2011, Addis Ababa, 
Ethiopia.

Collier, P. 2008. The Bottom Billion: Why the Poorest Countries are Failing and What Can be Done About It, 
New York: Oxford University Press.

Collier, P. 2000.  “Doing well out of War: An economic Perspective” in Malone, D. et al Greed and 
Grievance: Economic Agenda’s in Civil Wars, Bouders: Lynne Rienner Publishers.

David, M. and Sutto, C.D. 2004. Social Research, The Basics, London: Sage Publications.

Denzin, K. and Lincoln, Y.S. 2000 Handbook of Qualitative Research, London: Sage Publications.

Duffield, M. 2000.  “Globalization, Transborder Trade and War Economies” in Malone, D. et al Greed 
and Grievance: Economic Agenda’s in Civil Wars, Bouders: Lynne Rienner Publishers.

Dyson-Hudson, N. 1966.  “Karimojong Politics”, Oxford: Clarendon Press.

96

http://www.cewarn.org/
http://www.amaniafrika.org/page.php?8


Eaton, D. 2008.  “The Business of Peace: Raiding and Peace Work Along the Kenya-Uganda border 
Part 1”, African Affairs 107 (426) 89-110.

Eggers, D. 2006. What is the What: the Autobiography of Valentino Achak Deng, San Francisco: Mc 
Sweeney’s.

Food and Agriculture Organization of the United Nations .2001. Pastoralism in the New Millenium, 
Rome: FAO.

Fukui, K. and Markakis, J. 1994. Ethnicity and Conflict in the Horn of Africa, London and Athens: James 
Currey and Ohio University Press.

Galaty, J.G. 2002.  “Pastoral Conflicts Across Northern kenya”, L’Afrique Orientale 223-243.

Galaty, J.G. and Salzman, P.C. 1981. Change and Development in Nomadic Pastoral Societies, Leiden: Brill 
Publishers.

Ginat, J. and Khazanov, A.M. 1998. Changing Nomads in a Changing World, Sussex: Academic Press.

Goldsmith, P., Ahmed, H. and Babiker, M. 2007. Fighting for Inclusion: Conflicts among Pastoralists in  
Eastern Africa and the Horn, Nairobi: Development Policy Management Forum.

Gulliver, P.H. 1958.  “The Turkana Age Organization”, American Anthropologist, New Series 60/5: 900-
922.

Gurtong Trust. 2009.  “Bringing South Sudanese Together”. http://www.gurtong.org/resourcecenter 
(accessed July 13, 2009).

Gray, S. et al. 2003.  “Cattleraiding, Cultural Survival and Adaptability of East African Pastoralists”, 
Current Anthropology 44: 3-30.

Hendrix, C.S. and Glaser, S.M. 2007. “Trends and Triggers: Climate, Climate Change and Civil Conflict 
in Sub-Saharan Africa”, Political Geography 26: 695-715.

Hodgson, D.L. 2000. Rethinking Pastoralism in Africa, Oxford: James Currey.

Homer-Dixon, T.F. 1999. Environment, Scarcity and Violence, Princeton and Oxford: Princeton 
University Press.

Indigenous People’s Issues Today. 2008.  “Climate Change, Drought and Indigenous People’s: The 
Current Situation”.  http://indigenousissuestoday.blogspot.com/2008/07/climate-change-drought-
and-indigenous.html (accessed 25 July, 2009).

Iyall Smith, K.E. 2008. “Comparing State and International Protections of Indigenous Peoples”, 
American Behavioral Scientist 51: 1817-1835.

Jabs, L. 2007. “Where Two Elephants Meet, The Grass Suffers: A case study of intractable conflict in 
Karamoja, Uganda”, American Behavioral Scientist 50: 1498-1519.

Juul, K. “Transhumance, Tubes and Telephones: Drought Related Migration as a Process of 
Innovation” in Gausset et al. 2005. Beyond Territory and Scarcity, Nordiska Afrikainstytet.

Kamenju, J., Singo, M. and Wairagu, F. 2003. Terrorized Citizens: Profiling Small Arms and Insecurity in  
the North Rift Region of Kenya, Nairobi: Security Research and Information Centre.

97

http://indigenousissuestoday.blogspot.com/2008/07/climate-change-drought-and-indigenous.html
http://indigenousissuestoday.blogspot.com/2008/07/climate-change-drought-and-indigenous.html
http://www.gurtong.org/resourcecenter


Keulig, S. and Kachan, S. 2008. Land of Thorns, Struggling for Survival in Karamoja, Documentary as part 
of the European Union Karamoja Campaign, supported by the Agency for Technological Cooperation 
and Development.

Knighton, B. 2003. “The State as Raider Among the Karamojong: Where There are no Guns, They Use 
the Threat of Guns”, Africa 73 (3) 427-455.

Knighton, B. 2001. “Forgiveness or Disengagement in a Traditional African Cycle of Revenge”, 
Exchange 30 (1): 18-32.

Korevaar, M. and Imoite, W. 2008. “UPDF Kills Turkana Pastoralists, civil society being denied to 
mediate”, IKV Pax Christi and SOPA Peace and Sports Programme, Update.

Lamphaer, J. 1988. “The People of the Grey Bull: The Origin and Expansion of the Turkana”, The 
Journal of African History 29/1: 27-39.

Leezenberg, M. and Vries, de, G. 2001. Wetenschapsfilosofie voor de Geesteswetenschappen, Amsterdam: 
University Press.

Longole, R. 2007. “The Disarmament of Pastoralist Communities”, Presentation Paper, Workshop 
Entebbe, Uganda, May 28th – 30th 2007.

Magadza, C.H.D. 2000. “Climate Change Impacts and Human Settlements in Africa: Prospects for 
Adaptation”, Environmental Monitoring and Assessment 61: 193-205.

Markakis, J. 2004. Pastoralism on the Margin; Report, Minority Rights Group International.

Martinelli, A. 2005. Global Modernisation: Rethinking the Project of Modernity, London: Sage Publications

Mburu, N. 2001. “Firearms and Political Power: The Military Decline of the Turkana of Kenya 1900-
2000”, Nordic Journal of African Studies 10(2): 148-162.

McEvoy, C. and Murray, R. 2008. Gauging Fear and Insecurity: Perspectives on Armed Violence in Eastern 
Equatoria and Turkana North, Small Arms Survey, Geneva.

Mc Cabe, J.T. 2004. Cattle Bring Us to Our Enemies; Turkana Ecology, Politics and Raiding in a  
Disequilibrium System, Michigan: the University of Michigan Press.

Meier, B., Bond, B. and Bond, J. 2007. “Environmental Influences on Pastoral Conflict in the Horn of 
Africa”, Political Geography 26: 716-735.

Mirzeler, M. and Young, C. 2000. “Pastoral Politics in the Norteast Periphery in Uganda: AK-47 as 
Change Agent”, The Journal of Modern African Studies 38 (3): 407-429.

Mkutu, K.A. 2007. “Impact of Small Arms Insecurity on the Public Health of Pastoralists in the Kenya-
Uganda Border Regions”, Crime Law Soc Change 47: 33-56.

Mkutu, K.A. 2003. Report Pastoral Conflict and Small Arms, the Kenya-Uganda Border Region, Safer World.

Mkutu, K.A. 2008. Guns and Governance in the Rift Valley: Pastoralist Conflict and Small Arms, African 
Issues, Indiana University Press.

Müller-Dempf, H.K. 1991. “Generation-Sets: Stability and Change, With Special Reference to Toposa 
and Turkana Societies”, Bulletin of the School of Oriental and African Studies 54/3: 554-567.

Närman, A. 2003. “Karamoja: Is Peace Possible?”, Review of African Political Economy 95: 129-133.

98



Oxfam GB. 2001. “The Impact of Small Arms on the Population: A Case Study of Kitgum and Kotido 
Districts”, Kampala.

Pastoralist Harmonisation Initiative, Second International Meeting, Mbale, Uganda, 19th-25th of May 
2001.

Pax Christi Netherlands. 2003. Controlling the Demand For Small Arms: The Search for Strategies in the  
Horn of Africa and the Balkans, Nairobi: Pax Christi Horn of Africa.

Pax Christi Netherlands. 2004. What Warriors Want: Pastoralist Youth and Small Arms Proliferation in  
Upper Awash, Ethiopia and Karamojong, Uganda, Nairobi: Pax Christi Horn of Africa.

Pax Christi Netherlands. 2005. Security When the State Fails; Community Responses to Armed Violence, 
Utrecht: Pax Christi Netherlands. 

Ramsbotham, O., Woodhouse T. and Miall, H. 2005. Contemporary Conflict Resolution, Cambridge: 
Polity Press.

Republic of Uganda. 2007. “Karamoja Integrated Disarmament and Development Programme; 
Creating Conditions for Promoting Human Security and
Recovery in Karamoja, 2007/2008-2009/2010”, Official Document.

Richards, P. 1996. Fighting for the Rain Forest: War, Youth and Resources in Sierra Leone, Oxford and 
Portsmouth: the International African Institute.

Richards, P. 2005. No Peace, No War; An Anthropology of Contemporary Armed Conflicts, Athens and 
Oxford: Ohio University Press and James Currey.

Richie, J. and Lewis, J. 2003. Qualitative Research Practices; a Guide for Social Science Students and 
Researchers, London: Sage Publications.

Sadie, J. T. 1960. “The Social Anthropology of Economic Underdevelopment”, The Economic Journal 70 
(278) 294-303. 

Salih, M.A.M., Dietz, T. and Ahmed, A.G.D. 2001. African Pastoralism: Conflict, Institutions and  
Government”, London: Pluto Press.

Schlee, G. 2002. Identities on the Move: Clanship and Pastoralism in Northern Kenya, Manchester: 
University Press.

Schroeder, M. and Lamb, G. 2006. “The Illicit Arms Trade in Africa, a Global Enterprise”, African 
Analyst 1: 69-78.

Soysa, I., de. 2000. “The Resource Curse: Are Civil Wars Driven by Rapacity or Paucity?” in Malone, D. 
et al Greed and Grievance: Economic Agenda’s in Civil Wars, Bouders: Lynne Rienner Publishers.

Spencer, P. 1998. “Age systems and modes of predatory expansion” in: Kurimoto, E. and Simonse, S. 
Conflict, Age and Power in North East Africa: Age Systems in Transition, London: James Currey.

Sudan Issue Brief. 2007. “Responses To Pastoral Wars; a Review of Violence Reduction Efforts in 
Sudan, Uganda and Kenya”. Human Security Baseline Assessment, Small Arms Survey.

United Nations Office for the Coordination of Humanitarian Affairs, Kotido. 2008. “North Karamoja: 
Humanitarian Brief”.

United Nations Declaration on the Rights of Indigenous Peoples, Adopted by General Assembly 
Resolution 61/295 on the 13th of September 2007.

99



United Nations Office for the Coordination of Humanitarian Affairs, by Mr. Sergio Vieira de Mello, 
“Guiding Principles on Internal Displacement”.

Uppsala Conflict Data Program. 2009. Online available at 
http://www.pcr.uu.se/gpdatabase/gpcountry.php?id=160&regionSelect=2-Southern_Africa 
(accessed June 17, 2009). 

Verswijver, G., and Silvester, H. 2008. Omo People and Design, Verona: Mandadari.

Walraet, A. 2008. “Governance, Violence and the Struggle for Economic Regulation in South Sudan: 
The Case of Budi County (Eastern Equatoria)”, Afrika Focus 21/2: 53-70.

Waszink, C. 2001. “The Proliferation of Small Arms: a Threat to International Human Rights”, Small 
Arms Survey.

Data Collection Techniques

Interviews (I+nr)

Region Location Respondents Date
1. Karamoja Kotido Short conversations 07-03-2009
2. Karamoja Kotido Bishop James Nasak 09-03-2009
3. Karamoja Kotido Coordinator CBO 09-03-2009
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4. Karamoja Kotido Employee CBO 11-03-2009
5. Karamoja Near Kotido Jie Kraal Leaders 12-03-2009
6. Karamoja Kaabong Dodoth Kraal Leaders 13-03-2009
7. Karamoja Kaabong Dodoth youth warriors 13-03-2009
8. Kenya Kisumu Coordinator CBO Kotido 20-03-2009
9. Kenya Kisumu Coordinator CBO Kaabong 23-03-2009
10. Turkana Kakuma Julius and Philip Lokado 05-04-2009
11. Turkana Kakuma Lokado staff 09-04-2009
12. Eastern Equatoria Narus Mariam Nakaale, DOT 21-04-2009
13. Eastern Equatoria Narus Charles Andresile, DOT 21-04-2009
14. Eastern Equatoria Narus Ydo Jacobs 21-04-2009
15. Eastern Equatoria Nanyangachor Toposa woman 23-04-2009
16. Eastern Equatoria Nanyangachor Toposa warrior 25-04-2009
17. Eastern Equatoria Narus Toposa priest 28-04-2009
18. Eastern Equatoria Longeleya, Kapoeta Toposa chief + sub chief 02-05-2009
19. Eastern Equatoria Kapoeta Coordinator CBO LRDA 03-05-2009
20. Eastern Equatoria Narus Toposa Simon Lomuria 05-05-2009
21. Turkana Nakali Kraal Turkana youth warriors 08-05-2009
22. Turkana Nakali Kraal Turkana women 08-05-2009
23. Turkana Nakali Kraal Warrior 08-05-2009
24. Turkana Lokichoggio Emmanuel Eregae (Lopeo) 09-05-2009
25. Kenya Nairobi Augustin Kai (Lokado) 18-05-2009

Focus group discussions (FG+nr)

Region Location Respondents Date
1. Karamoja Lodele village Jie elders 09-03-2009
2. Karamoja Panyangara Jie elders 10-03-2009
3. Turkana Oropoi Turkana elders 04-04-2009
4. Turkana Lokipoto Turkana men and women 06-04-2009
5. Turkana Kalobeyei Turkana elders + chief 07-04-2009
6. Turkana Lockoramgirengo Turkana elders + chief 14-04-2009
7. Eastern Equatoria Nadapal Kraal Toposa warriors + leaders 30-04-2009
8. Eastern Equatoria Kanabek River Toposa youth warriors 03-05-2009
9. Turkana Lokichoggio Turkana Kraal Leaders 09-05-2009

Observation (O+nr)

Region Location Date
1. Karamoja Kotido Cattle Market 11-03-2009
2. Karamoja UPDF Protected Kraal near Kaabong 14-03-2009
3. Karamoja Manyatta near Kaabong 14-03-2009
4. Eastern Equatoria Nanyangachor village 24-04-2009
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